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SomeHabitsofThoughtReflectedinandCommunicated
bytheHebrewBibleThatPlayedImportantRoles

inVariousFormsofHistoricalJudaisms

EhudBenZvi∗

Abstract:Thisessayexploresfourunderlyinghabitsofthought
thatwerecommunicatedacrossmanyofthesebooksoftheHebrew
Bibleandthecollectionitself,oranearliercloseforerunnerofit,and
whicheventuallyplayedimportantrolesinthelaterdevelopmentof
multiple historical manifestations of Judaism． Following an
introduction,theessayfocusesfirstonthehabitofimaginingand
rememberingafoundationalpastanditsimplications．Then, it
exploresthehabitofrememberingcalamityanditsrelationto
“chosentrauma,” didacticapproachesandtherelated habitof
thinkingofMosaic / Torahteachers．Thethirdhabitofmindthatit
investigatesisthatofthinkingintermsofandaboutdivineteachings /

Torahandsomeofitsmultipleimplications,includingtherelatedhabitof
thinkingofMosaic/Torahteachers．Theessaythendiscussesthehabit
ofbeinghopeful．Asawhole,theessayconveyssomeoftheways
howreadingsorawarenessoftheHebrewBiblehavecontributedto
theshapingofkeysociallysharedhabitsofthoughtandmindamong
diversehistoricalcommunitiesthatexistedacrossmultipletimesand
geographical(andsocial)spaces．
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Ⅰ．Introduction

TheHebrewBible(hereafter, HB)isacollectionofbookscomposedand
editedovercenturies．① Moreover,itwasbroughttogetherasacollectionviaa
longprocessovercenturieswhichincludedthedevelopmentofseveralsubＧ
collections(e．g．,thePentateuch)thatwereincludedassuchintheHB．②All
thesebooksweremeanttobereaddirectlybyliteratiandsomeincluded
explicitreferencesaboutthecharacterofthoseabletounderstandthemwell．③

Atthesametime, manyofthebooksplayedimportantrolesinJewishliturgy /

liturgies,alreadyintheSecondTempleperiod,andsincethentothepresent．④

Needlesstosay,liturgicalsettingscontributetotheshapingofthepragmatic
meaningofatext,emphasizingsomeaspectsanddeＧemphasizingothers．⑤This
isparticularlytruewhenatextorportionofabookwasreadalongsideandin
integratedwayswithportionsofotherbooks,biblicalornot．Moreover,there
isalongtraditionofpubliclyreadingbooksorselectedportionsthereof

①

②

③

④

⑤

Thereisalsoplentyofevidencethatmanyofthesebooksexistedinmultipletextualversions．
Thedateandprocessbywhichtheeventual“canon”oftheHBemergedhasbeenthetopicof

muchdebateinrecentyears．ItmaywellbethatthecollectionthatbecametheHBoriginated,likelyinthe
main,inwhatwasearlieranauthoritativecollectionofaparticularlateSecondTempleJewishgroup/s．
See,TimothyH．Lim, “AnIndicativeDefinitionoftheCanon,”inWhenTextsAreCanonized,eds．
T．H．LimandKengoAkiyama (Providence, RI:BrownJudaicStudies,２０１７),１Ｇ２４;JohnJ．Collins,
“BeforetheCanon: ScripturesinSecondTempleJudaism,”inOldTestamentInterpretation: Past,

PresentandFuture．EssaysinHonorofGeneTucker,eds．JamesL．Mays,DavidL．PetersenandKent
H．Richards(Nashville,TN:AbingdonPress,１９９５),２２５Ｇ２４１;andbibliography．Cf．thesummaryessay
byMarcZ．Brettler, “TheCanonizationoftheBible,”inTheJewishStudyBible,eds．AdeleBerlinand
MarcZviBrettler２ndedition(Oxford/ NewYork: OxfordUniversityPress,２０１４),２１５３Ｇ２１５８．

See,e．g．, “Thosewhoarewiseunderstandthesethings [i．e．,thecontentsofthebookof
Hosea];thosewhoarediscerningknowthem” (Hos１４:１０a)．Ofcourse,tostatethatthesebookswere
meanttobereadbyqualifiedreadersabletounderstandthemimpliesthatthosewhoarenotwise,or
discerningareunableto．

See,e．g．, AvigdorShinan, “TheBibleintheSynagogue,”inTheJewishStudyBible,２０４９Ｇ
２０５７;RuthLanger, “TheBibleintheLiturgy,”inTheJewishStudy Bible, ２０５７Ｇ２０６７; Michael
Fishbane, Haftarot．ACommentary (Philadelphia:JPS,２００２)．

See,e．g．, MichaelFishbane, Haftarot．ACommentary,passim．
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andtheirmeaningexplainedtothoseinattendance．① Altogether,thismeans
thatalonghistoryofcommentaryaccompaniedthetextsoftheHB,fromthe
inceptiontothepresent．

Readers(including,butnotrestrictedtoChristiansandJews)readthese
bookscenturyaftercenturyinvastlydifferentways,dependingontheirsocial
location,culture,theworldofknowledgetheyhad,andthetextualcollection
withinwhichtheyincludedthemsuchasTanakhorthevariousChristian
Bibleseach ofthem withtheirown sets ofbooksandtheirinternal

classificationofthem．②

Inaddition,JewsandChristianshavereadthesebooksthroughhistoryas
acrucialbutintegralpartoftheirownvarious“libraries”andespeciallyinthe
contextoftheircollectionsofculturally /religiouslyauthoritativetexts,and
thushaveencountereddifferent “things” whenreadingthesebooks．Much

①

②

See,e．g．, Neh．８:１Ｇ１２;２Chr．１７:７Ｇ９;cf．Deut．３１:９Ｇ１３;Josh．８:３４Ｇ３５．Multiplesocialand
ideologicalfactorscontributedtothisoutcome．SeeEhudBenZvi,SocialMemoryamongtheLiteratiof
Yehud (BZAW,５０９;Berlin:DeGruyter２０１９),passim．

Cf．,forinstance,theProtestantBiblewiththeCatholicorOrthodoxChristianBibles．Fora
helpfulcomparative “tableofcontents” oftheHB,theProtestantOldTestament,theCatholicOld
Testamentand (mostofthe) Orthodox Churches Old Testamentsee MarcZviBrettler, “The
CanonizationoftheBible,” p．２１５５．TherearesignificantdifferencesnotonlybetweentheHBand
ChristianOldTestaments,butalsoamongthetablesofcontentsoftheOldTestamentsofthementioned
Christianbooks．TheTanakhitself,evenwithintheMasoretictradition,hasnotshownauniformorderof
bookswhenitcomestotheLatterProphets (IsaiahＧMalachi) andtheWritings．Differencesinorder
impliedandcommunicateddifferencesofinterpretation．ATanakhwithChroniclesasthefirstratherthan
thelastbookintheWritingsisdifferentfromoneinwhichthisisnotthecase．Similarly, whetherthe
LatterProphetsshouldbeginwithIsaiah,followedbyJeremiahandthenEzekiel (asinthecurrent
“traditional”orderorwithJeremiah,followedbyEzekielandonlythenIsaiah,seeb．B．Batra１４band
MaimonidesMishnehTorah [LawsoftheTorahScroll,ch．７, Halakha１５])establishesadifferencein
termsofthereaders􀆳generalunderstandingofthebooks．Thisisclearfromtheexplanationforthe
JeremiahＧEzekielＧIsaiahorderinb．Batra１４b (“TheGemarafurtherasks: Consider:Isaiahpreceded
JeremiahandEzekiel;letthebookofIsaiahprecedethebooksofthoseotherprophets．TheGemara
answers:SincethebookofKingsendswiththedestructionoftheTemple,andthebookofJeremiahdeals
entirelywithpropheciesofthedestruction,andthebookofEzekielbeginswiththedestructionofthe
TemplebutendswithconsolationandtherebuildingoftheTemple, andIsaiahdealsentirelywith
consolation,asmostofhispropheciesrefertotheredemption,wejuxtaposedestructiontodestructionand
consolationtoconsolation．Thisaccountsfortheorder:Jeremiah,Ezekiel,andIsaiah．”) (explanatoryET
translationofthesectionaccordingtothe William Davidson Talmud, an EnglishversionofAdin
Steinsaltz􀆳sTalmud,freelyavailableathttps://www．sefaria．org/Bava_Batra．１４b．１０?lang＝bi)．



—１６　　　 —

researchhasbeendevotedinrecentdecadestothesevariousreadings．Infact,

thehistoryof“reception”ofbiblicaltextsovertimeandspacehasbeenamong
themostvibrantfieldsofstudiesforacademicscholarsofthesetexts．①

TheHB,whichisreferredtoasTanakhorMiqrawithinJudaicmental
libraries,②hasundoubtedlybeenafoundationaltextforallhistoricalformsof
Judaism,acrosstimeandgeographicspace,andofcourse,itwasreadina
largevarietyofwaysinthelasttwomillennia．Itisimpossibletodiscussthese
multiplereadingsandtheworldsthattheyevokedinanessay．③

Thus,inwhatfollowsIwillonlyfocusonunderlyinghabitsofthought
thatwerecommunicatedacrossmanyofthebooksoftheHBandthecollection
itself, oranearliercloseforerunnerofit, and whicheventuallyplayed
importantrolesinthelaterdevelopmentofmultiplehistoricalmanifestations
ofJudaism．Tobesure,therearemorehabitsofthoughtandmind．Infact,

thereareevenmorethatcouldbeconsideredanddiscussedhere,but,needless

①

②

③

Animportantoutcomeofthisenhancedinterestonthesemattersistheongoingpublicationofthe
EncyclopaediaoftheBibleandItsReceptionbyDeGruyter．

ItshouldbementionedthattheBibleofBetaＧIsrael,i．e．,theEthiopianJews,isneitherreferred
toasTanakhnorasMiqra,butOrit; moreover,its“tableofcontents”differsfromtheusualHBin
significantways．Inaddition,itslanguageisGe􀆳ez．Recentlyanacademicprogram (“ ”) has
beenlaunchedatTelAvivUniversitytofurtherstudiesoftheOrit．

AgoodstartingpointformanyofthesereadingsisfoundintheessayssectioninAdeleBerlinand
MarcZviBrettler,eds．TheJewishStudyBible,esp．１８３３Ｇ１９７７,２０４９Ｇ２１０６,２１５９Ｇ２１６５,２２０８Ｇ２２１４．
Thoseinterestedinthemodernperiod, mayconsultYaacovShavitandMordechaiEran, TheHebrew
BibleRebornfrom HolyScripturetotheBookofBooks．A HistoryofBiblicalCultureandtheBattles
overtheBibleinModernJudaism (StudiaJudaica,３８,Berlin:DeGruyter,２００７);forthoseinterestedin
theengagementof(mainly) OrthodoxJewswithcontemporaryresearch,orasphrasedinthevolume
mentionedbelow, “thebeliefinthesanctityoftheTorahandtheconsequentobligationtoobservethe
commandments．．．andtheintellectualobligationtoimpartialanalysis, whichisalso areligious
imperative,”seeTovaGanzel, YehudahBrandes, andChayutaDeutsch, eds．TheBelieverandthe
ModernStudyoftheBible (Boston:AcademicStudiesPress,２０１９),availableonlineathttps://library．
oapen．org/handle/２０．５００．１２６５７/２５３２２．Likewiseseethesummaryofcontemporaryunderstandingsof
suchacentralconceptas “torahfromheavens,”amongaquitesimilargroupofcontemporaryJewish
thinkersathttps://www．thetorah．com/article/currentＧapproaches．(Thissummarydoesnotinclude,
“cultural,”humanistic,andsimilarcontemporaryJewishgroups．)ForwomenＧcentered,Jewishreadings
oftheHebrewBibleseeTamaraCohnEskenaziandAndreaL．Weiss,eds．TheTorah: A Women􀆳s
Commentary (NewYork: WomenofReformJudaism, URJPress,２００８),andElyseGoldstein,ed．The
Women􀆳sTorahCommentary: NewInsightsfrom WomenRabbisonthe５４ Weekly Torah Portion
(Woodstock, VT:JewishLightsPublishing,２０００)．
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tosay,writing,evenifbriefly,aboutthevarioushistoricalmanifestationsof
thefourhabitsselectedhereovercircatwomillenniaofhistorywouldyieldan
encyclopedicwork．Eventhesayingsin/ofQoheletreachedanend,andtothe
amountofwritingtobeincludedinajournalarticlethereiscertainlyanend．①

Thus,inwhatfollowsIwilldiscussonlythesefourimportantandinfluential
habitsofthoughtsandmind．②

Ⅱ．Thehabitofimaginingandremembering
afoundationalpastandsomeofitsimplications

　　Leavingasidetheexplicitinjunctionstoremembere．g．particulardaysand
events,godlyteachings,thattheIsraeliteswereslavesinEgyptorMiriam􀆳s
skinＧdisease(e．g．,Exod．１３:３;２０:８;Deut１５:１５;１６:１２;２４:９,２２;Josh．１:１３),

eventhemostcursoryreadingoftheHBrevealsthatmostofitsbooksare
pastＧshapingbooks,thatis,booksthatshapeimagesofthepastandthusthe
memoryofthepastsharedbythereaders (see,e．g．, GenesisＧ２Kings,１Ｇ２
Chronicles,IsaiahＧMalachi,Ruth,Esther,EzraＧNehemiah,Daniel,andnotice
thatmanyPsalms,manyProverbs,Qohelet,areassociatedwithpersonagesof
old)．Butitalsorevealsthatthepasttoberememberedisnotonewhichis
evenlydistributed．Notallperiods,letaloneeventsorpersonages, weretobe
remembered．In other words, thehabitisoneofremembering mainly
particulartimes,circumstances,andcharacters．

Onemayarguethatthemostimportantsetoftimes, charactersand
eventsarethoseassociatedwiththeExodusfromEgyptandthesubsequent

①

②

Iamherealludingto“Ofmakingmanybooksthereisnoend” (Qoh．１２:１２)．
Thereisaverylargecorpusofworksdealingwith“habit,”withasimilarterminsocialstudies,

namely“habitus,” andwithteaching (critical) habitsofthoughtintherealmofEducationStudies．
Readersinterestedmayconsulte．g．,NickCrossley, “HabitandHabitus,”BodyandSociety１９(２０１３):

１３６Ｇ１６１andcitedbibliography．Scholarstrainedinaparticulardiscipline,tendtosharesome“habitsof
thought”andunsurprisingly,scholarswhoadvance “interdisciplinarity” oftenchallengethesehabitsof
thought．NoticethetitleofMyraH．Stober,InterdisciplinaryConversations: Challenging Habitsof
Thought (Stanford: StanfordUniversityPress, ２０１１, ２０２０)．Fromacognitive, socialＧpsychological
approachtotheconceptof“habitofthought”see,e．g．,RichardE．Nisbett,KaipingPeng,IncheolChoi
and Ara Norenzayan, “Cultureand Systemsof Thought: Holistic Versus Analytic Cognition,”

PsychologicalReview１０８(２００１):２９１Ｇ３１０．
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periodinthedesertatwhosecenterstandtherelatedfoundational, often
rememberedeventsofreceivingdivineteachings (Torah), andalongwith
them, the progression ofinstructionsand activitiesleading upto and
culminatinginthebuildingofthetabernacle．

ReadersoftheHBconstrued,ofcourse,thetabernacleastransitoryand
astheforerunneroftheJerusalemitetemple(i．e．,fromwithintheperspective
communicatedbythe HBasa whole, “theTemple”)．Thus, alinkis
establishednotonlybetweentheformerandthelatterbutalsobetweenthe
mainhumancharacters, namely MosesandDavid,①alongsideYHWHand
Israelasacollectivegroup．

Intermsofspaces,whenthereadersoftheHBrecalltheMosesera,they
encounteraliminallandscape, namelythewilderness．Suchaspacekeeps
evokingandactivatingboththeirimaginationandtheirimaginary．Thisisthe
placeinwhich,interalia, (a)theIsraelites, viaMoses,receiveYHWH􀆳s
teachings (seebelow), (b) theIsraelitesareunderthebestpossible
leadership, (c) YHWH􀆳spromiseofthelandtotheancestorsisreaffirmedto
them, (d)thetabernacleisbuiltandthecamparounditshapesanimageofa
wellＧorganizedIsraelatwhosecenterisYHWH,whichinalateranddifferent
iterationappearsasanutopianimageinEzekiel, (e) YHWHdirectlyfeeds
themandprovidesthemwithwater,andlikethehumansinEden,theyneed
nottotoilforfood, (f)theIsraelitesmayenjoythesafetyprovidedbythe
mightyactsofYHWH whobroughtthemoutofEgypt, andaretheonly
generationofIsraeliteswhowereeyeＧwitnessestothatactofdivinesalvation．
ButthesamewildernessisalsotheplaceinwhichtheIsraelites,whoreceived
allthesebenefitsandlivedinwhatmighthavebeenconsideredakindofEdenic

① David􀆳sson, Solomonisthekingwhocarriedoutthebuildingofthetemple,followingthe
instructionofhisfatherandthedivineinstructionscommunicatedtoboth MosesandDavid．David,

himself,wasforbiddentobuildtheTemplebecausehe“shedmuchbloodandhavewagedgreatwars” (see
１Chr．２２:８; ２８:３)．SolomonischaracterizedasamanofpeaceandwellＧbeingandnowarswere
associatedwithhim．
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period, ①respondedtoallthesedivinegiftswithrebellionafterrebellionagainst
theirK /king/deity/benefactorandthelatter􀆳shumanrepresentatives．②The
combinationofdivineactionandhumanresponseturnsthewildernessintoa
spaceinwhichutopiananddystopianfeaturesinterweavetimeandagain．

Moreover,althoughithelpsthoserememberingtheperiodtoexplorethe
motifofhumaninabilityto dwellandlivein utopian spaces, italso
communicatesthatalthoughIsrael􀆳srebellionscausedonegenerationtodie
withoutreachingtheland,Israelsurvivedandtookoverthepromisedland．
Moreover,asMosesalreadyknew,Israelwillenduplosingthatland―asa
consequenceoftheirrebellionsagainsttheirK /king/deity;seebelow―but
notthedivinepromise;YHWHwillstillreturnthemfromtheExile(apoint
madeinDeut３０:１Ｇ６,andrepeatedtimeandagaininpropheticliterature)．

Thetheme(ofthepermanenceof)thepromise―alongwiththehopeit
conveys,andtherelatedmotifofthe (permanent) willingnessofYHWHto
forgivethemisdeedsofIsrael―evenif,attimesoroften,afterthedeity
enactedpunishment― shapeastrongsenseofanunderlyingelementof
permanencewithinabasicallyhelicallyorcyclicallyconstruedpast．Calamities
mayhappenandaresomewhatexpected,butthereisnoriskofannihilation,

andthedivinepromisesstandfast(alongsideTorahandhope,seebelow)．
Sincethesepromisesaretoalargeextentassociated withthethree

patriarchs(Abraham, IsaacandJacob) withintheworldofmemoryand
ideologyconjuredbytheHB(seee．g．,Exod．３:５Ｇ７;Deut．４:３７;７:８;９:２７;２
Kgs．１３:２３;Jer．３３:２６; Mic．７:２０),theirstorieswerealsoallocatedagreat
dealofsocial mindshare．Forcomparablereasons, David wasallocated
substantialmindshare,andthefourofthemwereconstruedastypesthrough

①

②

Noticealsothatsome“autobiographical” memoriesofYHWH (Hos．２:１６Ｇ１７;９:１０;１１:１Ｇ４;

１２:９Ｇ１０;１３:４Ｇ５) construetheperiodinwhichYHWH waswithIsraelinthewildernessas “happy
times,” muchbetterthanthosethatfollowedintheland,despitethefactthatthelatterisexplicitly
imaginedasYHWH􀆳sland(seeHos．９:３;cf．“YHWH􀆳skingdom”inreferencetoIsrael/Judahin１Chr．
１７:１４)．

Ontheimportanceandimplicationsofthisseeminglystrangeresponse, from adifferent
perspective,seee．g．, AdrianeLeveen, MemoryandTraditionintheBookof Numbers (NewYork:

CambridgeUniversityPress,２００８)．Seealso,e．g．,Ps．７８;１０６．Onthemotifofthewilderness/desert,

seealsoM．deRoche, “Jeremiah２:２Ｇ３andIsrael􀆳sLoveforGodduringtheWildernessWanderings,”

CBQ４５(１９８３):３６４Ｇ３７６．
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whichtoimagineIsrael．①

The combined weight of memories of Israel􀆳s rebellions and of
unprecedentdivinegiftsinthewildernessandthecharacterofthelatterasan
anteroom thatservesasaspace, placeandenvironmentleadingtothe
promisedlandresultedeventuallyinthegenerationofmemoriesabouta
future,utopianwilderness,inwhichYHWHtransformsexistingIsraelintoone
unabletorebelagainstYHWHanddisobeyYHWH􀆳steachingsagain (see,e．g．,

Deut．３０:６; Hos．２:１６Ｇ２５;seebelow),andthus,bringingtherepeatingcycleof
rebellionandforgivenesstoanend,beforeYHWHendsExile．

Thisassociationofwilderness􀆳smemoriesandimageswithovercoming
Exileintheutopianfuturecarriesmuchrhetoricalpowerbecauseitelicitsand
engagesthoseassociatedwiththefirstwildernessperiod, whicharerecalled
timeandagainintheHB (inadditiontoExodusＧDeuteronomy,see,e．g．,

Ezek．２０:５Ｇ１７;cf．Ps．１０５Ｇ１０６,apairofpsalmsthatalthoughdistinctfrom
oneanother,commentandinformeachother)．

The wildernessperiod alsoconjuresanimageof YHWH astheir
foundationalking, whointegrates multiplecommonideologicalfeatures
associatedwithfoundationalkingship,includingbeinga(a)powerfulwarrior/

delivererwithnopeer, (b)lawgiverwhoestablisheswiselawsforthepeople,
(c)kingwhocommandstheestablishmentoftheculticcenterofthepeople
anditsordinances,and(d)rulerwhoinstillsobedience,awe,andfearamong
thesubjects．Significantly,theHBreadersaresupposedtokeepinmindthat
thisfoundationalkingisnotahuman,evennotahumanofthehighestquality

① OnthetransferoftheimageandpromiseofDavidtoallIsrael,seee．g．Isa．５５:３Ｇ５．Thistransfer
wenthandinhandwiththeprocessesof(partial) “kingization”ofIsraelwithinthediscourseoftheliterati
responsibleformostofthebooksthatendedupintheHB(seee．g．,theconceptofacovenantbetweenthe
deityandthepeople, in whichthetraditionalroleofthekingisperformedbythepeople; cf．
characterizationoftheDavidicManassehinChronicles[see２Chr．３３]andthemannerinwhichhewas
identifiedwithpreＧexilic,exilicandpostＧexilic/futureIsraelorthatofDavidasapersonwhosesin(see
BathshebaＧUriahaffair) madehimliablefordivineexecution (see２Sam．１２:１Ｇ１４),althoughhewas
punishedandharshlyhumiliated,buthewasallowedbyYHWHtosurviveandeventuallyorganizedthe
futurebuildingofthetemple,allofwhichparallelthebasicmemorynarrativeaboutIsraelconveyedbythe
HB．Thisprocessof(partial) kingizationwentalongwithoneof(partial) priestizationofIsrael(see,

e．g．,Exod．１９:６;Isa．６１:６)andbothconstructedanideological/imaginedIsraelmarkedbyastronglevel
ofhorizontalcohesion．
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(suchasMoses)reallyfulfilthisrole．
Instrongcontrast, David,themostcentralandmostmemorablehuman

kingofIsraelwithintheworldofmemoryofthesereaders,isconstruedin
multipleways．Sinceheisasiteofmemoryintegratingsomanyimages,he
endsupbeinganextremelycomplexfigure,withmultiplehighsandlows,and
evokingimagesofgrievoussinandofelevatedpiety．Further, hissonand
successor,whoischaracterizedastheparadigmaticexampleofawiseman,is
alsoimaginedasonewhononethelessfails,especiallywhenoldagereached
him．Humanfrailtiesthusapplytohumankings．Inanycase,theirdynasty
failedIsraelandledtothecalamityofthedestructionoftheJerusalemite
temple/theTempleandtheE /exileofthepeople．Theeventsassociated
withthelatter(andsomekeygodlyfiguresrelatedtothem,e．g．,Jeremiah,

Ezekiel,Isaiah)representtheotherkeysectionofthepastevokedtimeand
againthroughtheHB．

AnothercentralpointofthisimaginedfoundationalpastoftheIsraelites
thatcomesuponoftenintheHBinvolvedturningupsidedownacommon
motifinancientWestAsia．IntheHBthekeynarrativeisnotaboutadeity
searchingforandeventuallyselectingaproperhumanking,butratherabouta
monarchicdeitywhoselectsapeopletoberuled,judgedandprotectedbythat
deity．ItisoneaboutakingＧgodselectinghissubjects,andnotnecessarilydue
tothelatter􀆳squalities(cf．,forinstance,Isa１:２Ｇ３;seealsoExod３３:６and
esp．Exod３４:９,andnoticethatthetextmaybeunderstood“．．．lettheLordgo
withus, because thisisastiffＧneckedpeople．．,” seealready Ramban􀆳s
commentaryontheverse)．Atthesametime,sinceIsraelreceivedYHWH􀆳s
wiseteachings (i．e．, Torah), whichprovidedIsraelwithlasting (godly)
wisdom (cf．Deut．４:６Ｇ８),evenifoftenwithintheworldportrayedbytheHB,

it(/she?)rejectedit．
Allocatingmuchsocialmindsharetothispastcontributedmuchtothe

presenceofthisrememberedpastinthepresentofJewishcommunitiesover
timeandspace．Italsocontributedmuchtoanideologicalconstructionthat
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bringstotheforefrontthepastnessoftheirpresence．① Thesecommunities
andtheirmemberssawthemselves, interalia, aslivinginthedesert /

wilderness,②holdingtodivinepromises,enjoyingTorahbutoftenfailingto
(fully)followit,askingfordivineforgiveness,inneedofMosaicteachersand
construingandrememberingmentaltemplesandtheirworship(see,e．g．,the
emphasisonthetempleintheMishna,afoundationalworkwrittenafterthe
destructionofthesecondtemple)．TheirmainmetaＧnarrativesaboutthepast
providedthemnotonlywithapresentpast,butalsostructured,toanextent,

theirideologicalconstructionsoftheir (variousanddifferent) presentsover
centuries．

Ⅲ．Thehabitofrememberingcalamityanditsrelationto“chosen
trauma,”didacticapproachesandtherelatedhabitofthinking

ofMosaic/Torahteachers

　　Contemporaryscholarsoftenexplorethesocialrolesofrecallingand
“reliving”pastsocialtraumas．Theclearfocusonrecallingandexplainingthe
destructionofthetempleplayaprominentroleintheHB．Thenarrativefrom
Deuteronomyto２Kingsisteleologicaland,despiteoccasionalandnecessary
detours,itmovestowardsthedestructionoftheTempleandExile．Notonly
doesthiscalamityfigureprominentlyinthiscollectionofbooks,butimplicitly
orexplicitlyiscentraltothecollectionofpropheticbooks,andtotextssuchas
LamentationsandsomePsalms．EvenMosesisimaginedasbeingawareofthe
calamitytocome (see, e．g．, Deut．３０:１Ｇ５; ３２:１９Ｇ２５, andthepragmatic
meaningofit(e．g．, Deut．２８:１５Ｇ６８;２９:１３Ｇ２７;３０:１７Ｇ１９;３１:１９Ｇ２２)andin
Chronicles, David, atoneof,ifnotthehighestmomentofhisreign,is

①

②

IamcloselyfollowingJacobNeusner􀆳sphrase,explicitlyandintentionally．SeeJacobNeusner,

ThePresenceofthePast, ThePastnessofthePresent．History, Time,andParadigminRabbinic
Judaism (Bethsheda, MD:CDLPress,１９９６),evenifmyfocusheredoesnotnecessarilyoverlapthatof
Neusner􀆳scitedwork．

ThismaynotnecessarilybethecaseamongsomegroupsofcontemporaryJewishIsraelis．Onthe
HBamongJewsintheStateofIsraelandtheirculture /singeneral,seeUrielSimon, “TheBiblein
IsraeliLife,”inTheJewishStudyBible,２０７１Ｇ２０８１．
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imaginedashavingknowledgeoftheE /exiletocome．①

Fromtheperspectiveofrecentscholarship, itseemsthatthe HB
communicatesahabitofmindtorecallandreＧconfigurea“chosentrauma．”②

Thereis, however, amajordifference．Contemporarygroupsrecallingand
vicariouslyrevisitingregularlytheir“chosentrauma”stronglytendtoimagine
themselvesas(innocent)victims,andas(past)powerlessagents．Readingthe
HBshaped,inthemain, animageofancientIsraelasneitheragroupof
innocentvictimsnorapowerlessone．③Infact,itconstruedanimageofancient
Israelasagentsoftheirowncalamity, forhaving disobeyed YHWH􀆳s
teachings．

Tobesure,thereisastrongdidacticpointtothisratherunusualapproach
tothe “chosentrauma．” Thepoint, ofcourseistosocializethereadersto
follow the divineteachingsand warn them (like Moses did) ofthe
consequencesoffailingtodothat．Thisrequiredimaginingandremembering
MosesasanecessaryhumanintermediaryandteacherofYHWH􀆳steachingsto
thepeople．SinceMoseswasthefoundationalprophet,hewasconceivedasa
uniquecharacter, butthishabitofmindexpressedandinstilledbytheHB
requiresthinkingandimaginingMosaicsuccessorsofMoses,i．e．,teachersin
eachgeneration．Theseteachersofthedivineteachings / Torahbecome
necessaryforthewelfareofthepeople;theyservewithinthelogicshapedby
thishabitofmind,theyserveas“guardiansofIsrael．”

①

②

③

SeeEhudBenZvi, “WhoKnewWhat?TheConstructionoftheMonarchicPastinChroniclesand
ImplicationsfortheIntellectualSettingofChronicles,”inJudahandtheJudeansintheFourthCentury
B．C．E．O．,eds．Lipschits,G．N．KnoppersandR．Albertz(WinonaLake:Eisenbrauns,２００７),３４９Ｇ３６０
(esp．３４９Ｇ３５４)．

Theconceptof “chosentrauma” wasdevelopedbyVamikD．Volkan,see,e．g．, VamikD．
Volkan, “TransgenerationalTransmissionsandChosenTraumas: AnAspectofLargeＧGroupIdentity,”

GroupAnalysis３４(２００１):７９Ｇ９７,esp．８７Ｇ９５andbibliography．
TheHolocausthasledmanyJewishcirclestoquestionthishabitofmind．Butevenintheir

oppositiontoit,theyindicatethelongＧterminfluenceofthishabitofmind．Moreover,challengestoit
wereofteninvolvedintheconstructionofprocessesforovercoming, byhumanhands,thestateof
powerlessness．
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Ⅳ．Thehabitofthinkingintermsofandaboutdivineteachings/Torah
andsomeofitsmultipleimplications,includingtherelatedhabit

ofthinkingofMosaic/Torahteachers

　　Few woulddoubtthattheconceptofTorah / YHWH􀆳steachingsis
centraltotheHBasacollection．① WithintheworldoftheHB,Israelandthe
Israelitesaretaughtthewiseteachingsofthewisestpossiblepersonageintheir
conceptualworld,i．e．,YHWH．Althoughthelatterisalsoremembered,inter

① Therearemultipleconceptsof(divine) TorahintheHB．ReferencestotheYHWH􀆳sTorah
carriedbothameaningof“godlyinstruction” butalsoofwrittencorpora,namelythePentateuch,as
instantiatedinoneor multipleversions．As HonigmanandIwroteelsewhere, “thelargesocial,

ideological,symbolic,andmnemonicpoweroftheconceptofTorahintheliterati􀆳sworldwasgrounded
preciselyinitsabilitytoengagemorethanonemeaningandtheassociated“generative”ambiguityoreven
multivalencethatthiscreated,” (SylvieHonigmanandEhudBenZvi, “TheSpreadoftheIdeological
Conceptofa (JerusalemＧCentred) TōrâＧcentredIsraelbeyondYehud: ObservationsandImplications,”

HeBAI９[２０２１]:３７０Ｇ３９７[３７１])．ThepresentdiscussionreferstotheconceptofTorahintheHBasa
collectionandaboveallwithintheideologicalworldthatitconstrues．Agoodattestationofthisconceptis
tobefoundinagroupofrelativelylatePsalmssuchasPs．１９;１１９．OnthesemattersandonPsalm１１９,

seeKentAaronReynolds,TorahasTeacher: TheExemplaryTorahStudentinPsalm１１９ (Leiden /

Boston:Brill,２０１０)andbibliography;andesp．foraninsightfulstudyofsimilaritiesanddissimilarities
betweenthisunderstandingofTorahandtraditionalChineseconcepts,ZhenshuaiJiang, “AComparative
StudyoftheConceptsofTorahintheHebrewBibleandLiinZuozhuan,”JournalofChinesePhilosophy
４５/３Ｇ４(２０１８):１７５Ｇ１８９．Cf．KonradSchmid, “TheGenesisofNormativityinBiblicalLaw,”inConcepts
ofLawintheSciences, LegalStudies,andTheology,eds．MichaelWelkerandGregorEtzelmüller
(Tübingen: MohrSiebeck,２０１３),１１９Ｇ１３５．Iwouldliketomentioninthiscontextthat,contrarytoa
longtraditionofinterpretation,Idoubtthatevene．g．,theculticorsocialregulations,andprescriptions
suchasthecommandtoobeytheShabbatreally (orfully)qualifyas “law．” Atthemost, withinthis
contextthesearediscretebitsorsetsofbitsof “ideal” (or “utopian”) regulations, andwithinthe
intellectualdiscoursesreflectedintheHB, “commandments”thatalltogetherandinteractingwithone
anotheratmultiplelevelsservedtoexploreandconstructadiscourseaboutwhichparticularsocial,

cultural,interpersonal, culticandsexualbehaviors mightbeconduciveto, orconsistentwiththe
establishmentofwhattheancientreadersthoughtthatanidealsocietyshouldbe．Ofcourse,later,not
just“commandments,”buteventhePentateuchalstorieswereusedinrabbinictextstoadvancehalacha
(see,e．g．, JaneL．Kanarek,BiblicalNarrativeandtheFormationof RabbinicLaw [New York:

CambridgeUniv．Press,２０１４])．Thatsaid,IamnotsurethatlawisagoodEnglishtranslationofthe
Hebrewtermhalachaeither,despiteitswidespreaduse．Foracomparableissueoftranslation,seeLena
Salaymeh, “DecolonialTranslation:DestabilizingColonialityinSecularTranslationsofIslamicLaw,”Journalof
IslamicEthics５(２０２１):１Ｇ２８．
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alia,asawarrior,andasaking,hismostsubstantialattributeimplicitlyand
explicitlyisbeingateacher(seee．g．,Ps．７８:１;１１９:１２,３３Ｇ３６,６４),andthe
ultimatesourceofthemostimportantteachingsofIsrael．

WithintheworldoftheHB,theseteachingsmakethe“simple”wise,the
heartrejoice,andengenderandcommunicatelove(e．g．,Ps．１９;１１９:passim)．
Followingtheseteachingsleads, withinthatdiscourse, to wisdom, wellＧ
being,andjoy(cf．Deut．４:５Ｇ８;Ps．１:２;１９:７;９４:１２;１１９)．Butconversely,

defyingthemleadstocalamity．NotonlyaretheIsraelitessupposedtolearn
theseteachingconstantly, butinsomeconstructionsoftheutopianfuture,

theseteaching willeventuallybecomeinnateandembodiedinthefuture
Israelites(seeJer．３１:３３;cf．Ps．４０:８), whilepiousmenofthepastwere
imaginedasstudyingtheseteachingsdayandnight(seeJosh１:８;Ps．１:２)．
Tosomeextent,alreadyatthislevelhere,thereisastrongtendencytowards
aconvergencebetweenwisdomandTorah．①

ThecentralityofsuchaTorahintheHBdrawsattentiontoreaders
expectationsaboutTorahthatbecomehabitsof mind．Forinstance, the
teacherofthisTorah,i．e．,YHWH,speaksinmultipledictionsandexpresses
seeminglycontradictorypositions, dependingontheliteraryworldinwhich
YHWH􀆳ssayingsarereported．Sincealloftheseareassociatedwiththesame
characterand,fromtheperspectiveofthecommunitycoresiteofmemory,

namelyYHWH,thelatterbecomesmultivocalandpolyvalent,andconversely
multivocalityandpolyvalencebecome “divine．” Thesameholdsforgodly
humancharacters(e．g．, Moses),andwithinaworldofthoughtinwhichpious
humansaresupposedtostrivetoapproximatethedivineimage(imagodei),

thesepiouscharactersaswellastheliteratireadingandwritingthesebooksare
supposedtostriveforaninherent,internalmultivocality．Inotherwords,the
habitofmindmentionedhereisnotoneconducivetowardsunivocal,clearＧcut
voices, or (formal) logicalconsistency, butonetowardsoffluidityand

① Cf．Sirach,butseeAnjaKlein, “HalfWaybetweenPsalm１１９andBenSira: WisdomandTorah
inPsalm１９,”inWisdomandTorah: TheReceptionofTorahintheWisdomLiteratureoftheSecond
TemplePeriod,eds．BerndSchipperandD．AndrewTeeter(Leiden:Brill,２０１３),１１９Ｇ１３６．
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fuzziness．①

Sinceallthatmultivocalityisembodiedinandthusintegratedinthesame
character /siteofmemory (e．g．, YHWH, Moses) andthusthedifferent
perspectivesareconstruednotasdissonant, butasinterrelated,integrated,

andcomplementary．Torah / wisdomthusisconstruedasacomplementary
arrayofvoices(andsetsofvoices)informingeachother,withoutanyofthem
beingidentifiedaloneasTorah．

Thisapproachisextendedtonarratives．Thus,forinstance,theIsrael
thatleftEgyptcouldbeimaginedandrememberedassopopulousthatthe
Egyptians―oneofthe “ethnies” withthelargestpopulationintheancient
world―wereoutnumbered(seeExod．１:９;cf．Exod．１:７)andtherearesaid
tobeasmanyasthestarsinheaven (Deut．１:１０;１０:２２;２８:６２);yetatthe
sametimeastheleastpopulousofethnie (intheentireworld (Deut．７:７),

dependingonthecontextandthedidactic(andideological) messagethatthe
relevanttextwasmeanttocommunicate．②

Tobesure,thementioned,integrativeopennesstomultiplevoiceshas
limitstoo．Anythingthat wouldbepatentlyinconsistent withthebasic
ideologicaltenetsofthegroup(e．g．,positionsthatYHWHisnot“theGod”or
thatYHWH􀆳sTempleshouldnotbeinJerusalemorthattheauthoritative
textsofthecommunitycarrynoauthority) wasoutＧofＧlimits．

AnotherimportanthabitofminddevelopedbythecentralityofTorahis
thecommunalfocuson (wise / divine / authoritative) writtentexts．
Inevitably,thisfocusincreasedthesocialandculturalcapitalofthoseableto
directlyreadthem andteach, accordingtotheirunderstanding, themto
others．Butthereismore．Thematerialcharacteroftextswritteninpapyrus
standsinsharpcontrastwiththatofnonＧtextualmonuments,includingand
particularlyrelevanttoourcase,theJerusalemitetemple．Papyriarefragile,

buttheycanbecopied,reproduced,hiddenfromenemies,etc．Inthatsense,

papyri (andlater parchment) texts can continueto exist under any

①

②

Idiscussedthesematterselsewhere, see, e．g．, EhudBenZvi, SocialMemoryamongthe
LiteratiofYehud (Berlin:DeGruyter２０１９),passim．

Exampleslikethesecaneasilybemultipliedandareattestedinallliterarygenresandacrossbook
collections;see,e．g．,２Chr．１４:２,４andcontrastwith２Chr．１５:１７;１７:６;２０:３３．
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circumstancesandremain “functional．” Atempleisnoneoftheabove．Itcan
bedestroyed,polluted,andsoon．Onlytemplesthatexistintextsinfragile
materialandinthemindsofthosereadingthem (likeEzekiel􀆳stemple,andthe
tabernacle, etc．) areconceptualizedasimpervioustothevicissitudesof
history．①ThisalsoexplainstheelevationofTorahandtheconceptualizationof
thetempleassacredbecauseitisgroundedinandconformstoTorahandnot
theotherwayaround．

AnotherhabitofmindthatemergesfromthefocusonTorahisonein
whichthelatter,YHWH􀆳swishesandYHWH􀆳swisdomandthusIsrael􀆳sdeal
andarebothatemporalorbettertranstemporalsincetheyarerelevantnotonly
totheworldportrayedinthebookbutto“alltimes” (aswisdomgenerallyis),

butalsoattimescontingentonthecircumstancesinwhichthepeoplelive．
Thus,whatseemsaclearrulethatLevitesassumetheirresponsibilitieswhen
theyare３０yearsold(Num．４:３),isshowntohaveonlyatemporallyrelated
validity (see１Chr．２３:２４Ｇ２７), becausetheJerusalemitetempleisnotthe
Tabernacle．②Similarly,therulesforthefirstPassoverdonotnecessarilyapply

①

②

Cf．HannaLiss, “‘DescribetheTempletotheHouseofIsrael’:PreliminaryRemarksonthe
TempleVisionintheBookofEzekielandtheQuestionofFictionalityinPriestlyLiteratures,”inUtopia
andDystopiainPropheticLiterature,ed．EhudBenZvi(PFES９２; Helsinki: FinnishExegeticalSociety /

Göttingen: Vandenhoeck&Ruprecht,２００６),１２２Ｇ１４３．
Rememberingtheestablishmentofthetabernacle,thecentralplaceintheliminal,temporary

spaceofthedesertrecallsandnecessitatesamemoryabouttheestablishmentofthepermanentcentral
placeintheland．Thus,thestoriesofthetabernacleleadandarelinkedwithinthememoryscapeshaped
bytheHBtothoseoftheestablishmentoftheJerusalemitetemple,itspermanentsuccessor．Thatsaid,

thefixedtempleandthemobiletabernaclecannotbutbedifferentintermsofphysicalstructure,evenif
imaginedphysicalstructures．Thisobservationonlyemphasizesthatthelinkagebetweenthetwois
groundedonthedivineritesandregulationsgoverningthetemple,andtheidentityoftheproperpriests(i．
e．,thesonsofAaron)．Buttheyalsosuggestthattheseritesandregulationsarethatareassociatedwith
Moses,underwhoseinitiativethetabernaclewasestablished,requirethoseofDavid /Solomon,under
whoseinitiativetheJerusalemitetemplewassetup．WithinthisframeMosesandDavid/Solomonbecome
complementaryfoundationalleaders,andsoaretheregulationsthattheyinstitutedfortheproperfunction
oftheculticcenter．See１Chr．２８:１１Ｇ１９(esp．v１９),２Chr．８:１４;２３:１８．See,e．g．,SimonJ．DeVries,
“MosesandDavidasCultFoundersinChronicles,”JBL１０７(１９８８):６１９Ｇ６３９; WilliamRiley,Kingand
CultusinChronicles．WorshipandtheReinterpretationof History (JSOTSup１６０; Sheffield:JSOT
Press,１９９３), ６１Ｇ６３．Ofcourse,itisthejobthe Mosaicteachingvoicesoflatertimestokeepit
functioningproperly, andif / whenrequiredthey mayalso, withinthislogic, addcomplementary
regulations．



—２８　　　 —

toothers．Atthesametime,evenwhentheruleisimaginedasnotapplicable
anymoregiventhechangedcircumstances,thememoryofthepreviousrule
remainsimportant,andpartofTorah /wisdom．

AnotherimportanthabitofmindcommunicatedbytheHBisassociated
withfollowingTorah, alongwiththeunderstandingthatfollowingTorah
meansfollowingYHWH,namelytoconstructfollowingTorahasacategorical
imperativethatisnotdependentoncontingentcircumstancesorpotential
rewards．DespitethefactthatTorahisgenerallyassociatedintheworld
portrayedinthe HB withjoy, and wellＧbeing, readingthe HBconjured
multiplecasesthatbalancethisportrayalandadvancetheimportantconcept
thatpeopleshouldnotfollowTorah(only)forthesakeoffosteringtheirown
wellＧbeing,butasadivine,categorialcommandment．Thus,forinstance,asa
consequenceoftheirpiety―whichforthereadersoftheHBwasunderstood
asfollowingYHWHandhenceTorah―mostoftheprophetsofYHWHwere
killedbyJezebel(１Kgs．１８:４),thetrueprophetUriahwaskilledbyorderof
hisDavidicking(Jer．３０:２０Ｇ２３),Jeremiahwassenttoprison(Jer．３２Ｇ３３;３７:

１１Ｇ１６)andcastintoapitwithnowater(Jer．３０:４Ｇ５)andwidelyridiculed,

Hananitheseerandothersassociatedwithhim wereimprisonedandlikely
tortured(２Chr．１６:７Ｇ１０),andZechariahwaskilledbyhisDavidicking (２
Chr．２４:２０Ｇ２２)．Moreover,althoughUriahbehavesmuchmoreaccordinglyto
YHWH􀆳steachingsthanDavid,itistheformer,notthelatterthatendsup
beingkilled．Further, Josiah, oneofthefewgoodDavidickingsinlater
memory①purgesthelandandtemple;andsealsacovenantbeforeYHWHto
followthedeity􀆳steachings(see２Kgs．２２:３Ｇ２３:２７;cf．２Chr．３４:８Ｇ３５:２０a),

whileknowingalltoowellthatthetemplewillbedestroyedandtheland

pollutedafterhisdeath．② Qoheletexploresatlengththeobservedlackof
consistencybetweenproperbehaviorandreward,buttheexplorationleadsto
thebasicoperativeandconceptualstatementthat“theendofthematter:all

①

②

See,e．g．, “exceptforDavidandHezekiahandJosiah,allofthem [i．e．,theDavidickingsof
Israel] weregreatsinners” (Sir．４９:４; NRSV)．

ThisviewpointisconveyedbothbyKingsandChroniclesasafterreportinghisdeath, the
narrativemovesquicklyfromhisdeathtothedramaticendofthekingdomofJudahandthefallof
YHWH􀆳stempleinJerusalem．
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hasbeenheard;feargod, andobservehiscommandments;forthatisthe
wholedutyofeveryone” (Qoh．１２:１３)．①Thisapproachisclearlyattestedin
latertexts;seee．g．, “he[Antigonos,amanofSochoanddiscipleofSimon,

theRighteous]usedtosay:donotbelikeservantswhoservethemasterinthe
expectationofreceivingareward,butbelikeservantswhoservethemaster
withouttheexpectationofreceivingareward,andletthefearofHeavenbe
uponyou” (m．Avot１．３)．“Heavenly”teachingsmaybeconceptualizedas
necessaryfortheupkeepingoftheentireworld, butnotnecessarilyforthe
personalwelfareofindividuals,exceptforthesenseofthejoytheymayfeel
becausetheyare “fulfillingtheirduties” asordained bytheirheavenly
teachings．②

Ⅴ．Thehabitofbeinghopeful

Thehabitofrememberingcalamitymentionedabovegoestogetherwith
thehabitofbeinghopeful．Thesocialreproductionofacommunityrequiresnot
onlycalamitiesandtraumastoremember,butalsohopeforthefuture．SinceI
haveexpandedontheseandrelatedmattersofutopianthinkingandutopiasin
thetextsthateventuallyendedupintheHB,③Iwillonlysummarizesome
crucialpointshere．Thatsaid,thisessaycouldnotproperlyconcludewithouta
referencetothehabitofbeinghopeful．

Pastcalamitiesareremembered,fordidacticreasons,andessentiallyfor

①

②

③

ForthepresentpurposesIleaveasidethestatementinQoh．１２:１４thatrequiresaseparate
discussionthatbearsnotdirectrelevancetothemattersatstakehere．

Ofcourse,thisapproachfacilitatedthedevelopmentofmemoriesofpersecutionandmartyrdom,

whichwerealreadyshapedandevokedinsometextswithintheHB (e．g．,１Kgs．１８:４;Jer．２６:２０Ｇ２３;２
Chr．２４:２０Ｇ２２),becamefarmoreattestedandimportantinlatertextsandliturgies(see,e．g．,２Macc７;

bBer．６１b; “TheTenMartyrs”orElehEzkerah [ ]inthemusafserviceforYomKippur,etc．)．
IexpandedonthesemattersinEhudBenZvi, “ReadingandConstructingUtopias: Utopia /s

and/intheCollectionofAuthoritativeTexts/TextualReadingsofLatePersianPeriodYehud,”Studies
inReligion /SciencesReligieuses４２ (２０１３):４６３Ｇ４７６,availableathttps://journals．sagepub．com/doi/

pdf/１０．１１７７/０００８４２９８１３４８８３４４;and“Utopias, MultipleUtopias,andWhyUtopiasatAll? TheSocial
RolesofUtopianVisionsinPropheticBookswithinTheirHistoricalContext,”inUtopiaandDystopiain
PropheticLiterature,ed．E．BenZvi(PFES,９２; Helsinki/ Göttingen: FinnishExegeticalSociety /

Vandenhoeck&Ruprecht,２００６),５５Ｇ８５．
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thesakeofsocialreproduction．Thatsaid,socialreproductionalwaysrequires
hope．Thus,itisnotasurprisethatintheHBmemoriesofcalamitiesareoften
associatedwithhopeＧcreatingimages．ThememoryofslaveryinEgyptleadsto
thememoryoftheExodus,andthedivinegiftofTorah．Thememoryofthe
calamityofthedestructionoftemple,cityandexileleadstothememoryofthe
“return”andinsometextstothatofasecondExodus (e．g．,Isaiah, EzraＧ
Nehemiah)．Inpropheticliteraturememoriesoftheextremelysinfulbehavior
ofIsrael/JudahthatjustifiedYHWH􀆳spunishmentintheformofdestruction
andexilewerealwaysassociatedwithmemoriesofYHWH􀆳sannouncementsof
hopeandevenutopianfuturesthatwerecommunicatedtoIsrael/Judahby
piousprophetspreciselywhenthelatterbehavedatitsworst．Similarly,the
wildernessmotifbringsupmemoriesof(seemingly)incomprehensiblysinful
behaviorwithmemoriesofutopianfutures．Memoriesofthepastandofthe
fulfilmentofdivineannouncementsofdoom toIsrael / Judahservedto
socializepeopletoimagineandrememberafuturein whichthedivine
announcementsconcerningfuturewillbefulfilled．

Finally,aseeminglyunexpectedhabitofthoughtfollowedthisemphasis
onhopeforthefutureandoncalamityinthepast．Someperiodsandlocations
areallocatedmuchtextualspaceintheHBandinthememoryＧscapeitevoked,

othersarerarelyconsidered worthremembering．Thus, forinstance, the
storiesof“falling”intoExileandabouttheeventsassociatedwithreturning
fromitareverymuchworthrememberingintheHB,butlifeinExileitselfis
not．Themainlysinfulmonarchicpastisworthremembering,butthepresent
oftheliteratiwhowrotethesebooksisnotmuch,becausetheirhopeandtheir
memoriesofagloriousfutureare,ofcourse,inthefutureofthereaders．

Likewise, whilethecharactersinthebookswrittenbytheliteratiare
memorable,theactualauthorsofthebooksarenot;theydonotbelongtothat
memorableperiod．Thetext,itsmaincharacters (e．g．, Moses, David,etc．)

andthememoriesthatthetextevokesarecentral, butthehumanagents
shapingandtransmittingthemareimaginedassecondarytothem．Theformer
wereconstruedaspermanentandtranstemporal,thelatterweretemporal,and
evanescent．Alongwiththisconceptualprocessstandstheideathatthegreat
peopleofthepaststoodandwillalwaysstandwellabovethoseofthepresent．
ProphetsafterMosescanonlybeMosaic,nokingcanbeDavid,andsoon(cf．
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thelaterrabbinic,andstillstronglyinfluentialinmanyJudaiccircles,concept
of“generationaldecline．”① WhilethehabitofthoughtshapedbytheHB
construedindeedanarrativeofdescentfromtheheightsofthefoundational
period,italsoshapedacomplementaryoneaboutagreatascentleadingtoa
greatutopianfuture．Thisfutureis, ofcourse, imaginedin multiple,

complementaryways,justastheimagined,rememberedpastanditsmain
characters(seeabove)．

NoarticlecancoverthefullimpactoftheHBonthevariouscommunities
ofJewsovertimeandspace, noramongtheirrespectivesystemsofJudaic
thoughtorobservance．②Evenifoneweretofocusonhabitsofthoughtand
mind,therearemanymorethatcanbeconsidered．Thosediscussedhereserve
asaminorlamphelpingthevisitorstoilluminate,evenifpartiallyandwith
onlyaflickering,averylarge,immenselydiverse,evershiftingandmuch
alive“neighborhood．”

①

②

Cf．b．Šabb．１１２b (“RabbiZeirasaidthatRavabarZimunasaid:Iftheearlygenerationsare
characterizedassonsofangels,wearethesonsofmen．Andiftheearlygenerationsarecharacterizedas
thesonsofmen,weareakintodonkeys．AndIdonotmeanthatweareakintoeitherthedonkeyofRabbi
haninabenDosaorthedonkeyofRabbiPinhasbenYair, whowerebothextraordinarilyintelligent
donkeys;rather,weareakintoothertypicaldonkeys,” (Englishtranslationandinterpretationaccording
totheWilliamDavidsonTalmud)．

OneshouldaddalsothattheimpactoftheHBwasfilteredthroughandinteractedwiththe
impactoftheotherauthoritativeworks(e．g．,Talmud, Mishna)thatexistedintherelevant, mentalcore
“libraries”heldbyeachofthesaidcommunities．Toapproachthesematters,evenifbriefly,constitutesan
encyclopedicendeavour．


