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“AboutHimselforSomeoneElse ”:
LamentandSolidarityintheNarrativeofPhilipandtheEthiopian

∗

JoannaCollicutt∗∗

Abstract:ThenarrativeoftheconversionoftheEthiopianeunuch
inActs８centresontheinterpretationofalamentconcerningthe
“sufferingservant”fromIsaiah５３．Therearestrikingparallelswith
thenarrative ofthe Emmaus Roadin Luke２４, in whichtwo
individualsarepointedtotheHebrewscripturesinordertoestablish
sufferingasadefiningcharacteristicofthe Messiah．Thispaper
explores parallels between the two narratives, including the
significanceoflamentandtheexperienceoftraumainthelivesofthe
protagonists(bereavementthroughcrucifixioninLuke２４,castration
andmarginalizationinActs８)．Itappliesthepsychologicalconceptof
posttraumaticgrowthinbothcases．ItgoesontoarguethatinActs８
aforeign,damaged,sexuallyambiguous,andmarginalizedindividual
isabletoenterintotheancientJewishlament,tomakeitinsome
sensehisown,andtoexperiencesolidaritythroughboththisandthe
closepresenceoftheApostlePhilip, whoassistsinitsinterpretation．
ItsuggeststhatthepresentＧdayreaderisalsoinvitedtodothisbythe
openform oftheEthiopian􀆳squestionandthefactthatitremains
unansweredinthetext．Thisinpartaccountsforthelongevityof
textsoflamentintheHebrewScriptures,andtheirreadyreceptionin
culturesfarremovedfromtheiroriginalcontext．
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ThispapertakesapsychologicalapproachtoActs８:２６Ｇ３９,atextfrom
theChristianNewTestamentthatisitselfareadingofatextfromtheHebrew
Bible,Isaiah５３．Itfocusesonlamentasapsychosocialtherapeuticprocess
ratherthanaliterarygenre．Theapplicationofpsychologyinbiblicalstudies
hasachequeredhistory．① Nevertheless,Ihavepreviouslyarguedthat,ifused
appropriately,psychologyhasthecapacitytoilluminateexegesisandenrich
interpretation②,andthispaperwillattempttoillustratethepoint．

Ⅰ．ThePsychosocialFunctionofLament

ThewordlamentismostsimplydefinedinEnglishas“toexpressorfeel
sorrowfor”, butlamentingisbothbroaderinscopeanddeeperinintensity
thanthis．Itisperhapsthemostobviousresponsetolossandisengagedinas
bothanindividualandgroupexercise;itexpressesnotonlyconsternationat
whatorwhohasbeenlost,butalsoadesireforthingstobemaderight．

Thereareseveralaspectstolament．Itisameansofventingemotion．It
involvesprotest,eitheratthesituationitselforatthekindofworldorderin
whichsuchthingshappen．ItcanbeaformofselfＧassertion,ofrefusingtobe
silenced,andthusanexpressionofpower．

Itisalsoincreasinglybeingseenasawayofmakingmeaning③,offeringa
frameworkwithin whichtoprocesssignificantexistentialissuesbyposing
“Why?”questions．Itcaninvolvehighdegreesofcreativity,especiallywhereit
becomesa moreformalizedgenre withinatradition．Itisalsointimately
associatedwithnarrative,theweavingofeventsintoastory,bearingwitness
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andspeakingtruth．① Oftenthoselamentingaredrawnintothestory,asking
themselveswhethertheycouldorshouldhaveacteddifferently, expressing
contritionorremorsefortheparttheymayhaveplayed(asinIsaiah５３:３Ｇ４)．

Whilelamentbeginsasaspontaneousresponsetoanacuterecenttragedy,

itcancometoberepeatedregularlyasanintentionalritualtoensurethatthe
eventandthepeopleconcernedarenotforgottenandmistakesnotrepeated．
Communallamentcanbindgroupstogetheranddeepensasenseofcollective
identity．②Pathos,inword,gesture,ormusic,isofteninvokedtorefreshthe
emotionalintensityandlessentheriskofdriftingintoemptycustom．The
HebrewBibleoffersmanyresourcesforbothpersonalandcommunallament,

particularlyinthePsalms③, andthebookofLamentationsisrecitedinthis
waybybothChristiansandJewsatkeypointsintheirliturgicalcalendars．

Lamentislessprominentasaliterary genreinthe Christian New
Testament,butitspsychologicalbuildingblocksarewidespread,forexample
inJesus􀆳responsetotherejectionofhismessageinGalileeandJerusalemand
inthepassionnarratives．Theseprovidedresourcesforpersonalandcommunal
devotion which becameelaboratedin medievalandearly modern western
Christianityaroundmotifssuchas“TheManofSorrows”andthePiet􀅣．These
formsofdevotionallowedbelieverstoconnecttheirpersonalgriefswitha
biggertraditionoflamentinawaythatbothvalidatedandgavedeepermeaning
totheirexperience．

Ⅱ．TheText: Acts８:２６Ｇ３９

２６ThenanangeloftheLordsaidtoPhilip, “Getupandgotoward
thesouthtotheroadthatgoesdownfromJerusalemtoGaza．” (Thisisa
wildernessroad．)　２７Sohegotupandwent．NowtherewasanEthiopian
eunuch,acourtofficialoftheCandace,queenoftheEthiopians,incharge
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ofherentiretreasury．HehadcometoJerusalemtoworship２８andwas
returninghome;seatedinhischariot,hewasreadingtheprophetIsaiah．
２９ThentheSpiritsaidtoPhilip, “Goovertothischariotandjoinit．”３０
SoPhilipranuptoitandheardhimreadingtheprophetIsaiah．Heasked,
“Doyouunderstandwhatyouarereading?”３１Hereplied, “HowcanI,

unlesssomeoneguidesme?” AndheinvitedPhiliptogetinandsitbeside
him．３２Nowthepassageofthescripturethathewasreadingwasthis:
“Likeasheephewasledtotheslaughter,andlikealambsilentbeforeits
shearer,sohedoesnotopenhismouth．３３Inhishumiliationjusticewas
deniedhim．Whocandescribehisgeneration? Forhislifeistakenaway
fromtheearth．”３４TheeunuchaskedPhilip, “Aboutwhom, mayIask
you, doestheprophetsaythis, abouthimselforaboutsomeoneelse?”

３５ThenPhilip begantospeak, andstarting withthisscripture, he
proclaimedtohimthegoodnewsaboutJesus．３６ Astheyweregoing
alongtheroad,theycametosomewater;andtheeunuchsaid, “Look,

hereiswater! Whatistopreventmefrombeingbaptized?” [３７]３８He
commandedthechariottostop,andbothofthem,Philipandtheeunuch,

wentdownintothewater,andPhilipbaptizedhim．３９ Whentheycame
upoutofthewater, theSpiritoftheLordsnatchedPhilipaway; the
eunuchsawhimnomore,andwentonhiswayrejoicing．(EnglishNew
RevisedStandardVersion)

Thispassagehassometimesbeenpairedwiththeaccountofthejourneyto
Emmausin Chapter２４ ofLuke􀆳s Gospel．Asistypicalfor Luke, both
narrativesaresetinthecontextofajourney,ormorespecifically“ontheroad”
(hodos),aterm LukeusesnolessthanninetimesinActstorefertothe
Christianfaith．OnboththeroadstoEmmausandGazawefindpeoplein
perplexity whoarehelped bya mysteriousindividual whointerpretsthe
HebrewBibletothem．IntheEmmausnarrativethisisthewholesweepof
scripturebeginningwith MosesandtheProphetsbutalsoextendingtothe
Psalms(Luke２４:２７,４４); ontheGazaRoaditistheScrolloftheProphet
Isaiah．Bothnarrativesinvolvemarginalpeople: “somewomen”andapairof
disciplesoutsidetheinnercircleoftheTwelveinLuke２４,agentileeunuch(of
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whichmorebelow)inActs８．Bothdescribeanaffectiveresponseof“burning
hearts” (Luke２４:３２)and “rejoicing” (Acts８:２９), whicharesaidtooccur
ontheroad．Later Christianinterpretershavenotedthatboth narratives
culminateinasacrament: theEucharist (orprotoＧeucharist) atEmmaus,

baptismontheroadtoGaza．Forthepurposesofthispaper,itisperhapsmost
importanttonotethatbotharealsoconcernedwithlament．

InanearlierpublicationIofferedapsychologicalreadingoftheEmmaus
Roadnarrative, presentingitasaninstanceofthepsychologicalconceptof
“posttraumaticgrowth”．① Thisisarelativelyrecentconceptinpsychology,

thoughembeddedin manyofthe wisdom traditionsofworldreligions．It
describesthephenomenon wherebyanindividualorcommunityexperience
benefitsaswellascostsintheaftermathoftraumaandsuffering．Theterm
“posttraumaticgrowth” (obviouslymodelledon “posttraumaticstress”) was
introducedby Richard Tedeschiand LawrenceCalhouninabookentitled
Trauma and Transformation published in １９９５．② They argue that
transformationiskeytodistinguishingthisprocessfrombothdefensivedenial
andresilientcoping．Instead,inposttraumaticgrowthatransformativepositive
changeissaidtooccursothatthereisanadvancebeyondthepreＧtraumatic
state．Thischangeinvolvesemotionalengagementwiththetraumaandits
effectsandthereforemaybeaccompaniedbyadegreeofpsychologicaldistress,

butthisdistressisseenashealthyratherthanpathological．Basedonempirical
studiesoftraumasurvivors, growthhasbeenidentifiedasfallingunderthe
broadcategoriesofincreasedappreciationoflife; deepeningofrelationships
withthosegoingthroughthesamethingorwhohavebeentheretohelp;the
discoveryofunexpectedpersonalstrengths;theopeningupofunforeseenlife
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options;andspiritualdevelopment．①

Centraltotheprocessisthereconstitutionofcognitiveschemas(working
modelsoftheworld) whichareunderstoodtohavebeenshatteredbythe
traumaticexperience．② Theinitialresponsetotraumaincludesunmanageable
distress,incomprehension,andineffectiveaction．Thereisthenlikelytobea
periodofquestioningofpreviousassumptionsabouttheworld,reflectingan
attempttomendbrokenschemas．Thiscanbeahelpfulprocess,especiallyif
supportedbyotherpeopleorresources (forexamplebooksofferingpractical
wisdom), andthe weaving ofeventsinto a narrativeappearsto be a
particularlypowerfulwayofreＧestablishingorder．③ButTedeschiandCalhoun
arguethatmorethanmendingisrequiredifrobustmeaningistobemadeand
growthistooccur: theorganisationoftheschemasneedstoberadically
transformed so that their buildingＧblocks are reconstituted in a more
sophisticatedformthatdoesbetterjusticetotheevents．Thisreorganisationof
thementallandscapeisaformofwisdomthatisthencarriedforwardbythe
individualorcommunityintoahealthyengagementwiththeworld．

InmyearlierpaperIarguedthatsomethinglikethisishappeningwhen
JesustakestheHebrewScriptures—thebasisofexistingassumptionsabout
theworldforthepairontheEmmausRoadbutwhichhavebeenshatteredby
hisviolentdeath—andbeginsaprocessoftransformingtheassumptionsby
drawingouttheideathatitwas “．．．necessarythattheMessiahshouldsuffer
thesethingsandthenenterintohisglory．．．” (Luke２４:２６) Thisprocessof
transformingthereceptionoftextsfromtheHebrewBiblesothattheywere
notonlyreconciledwiththedeathandsufferingofJesus,butenabledtoinfuse
thesewith meaning, isseenacrosstheNew Testamentasawhole．④ One
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passageinwhichthisisevidentisthestoryofPhilipandtheEthiopianwhich,

ratherthanreferringvaguelytothewholeofscripture,focusesonandquotesa
specifictext．

Ⅲ．TheTextwithintheText:Isaiah５３:７bＧ８a

ThetextquotedinActs８:３２Ｇ３３isreproducedverbatimfromtheGreekOld
Testament．Itisabriefextract,andintheoriginalitcontinues, “Whocouldhave
imaginedhisfuture?Forhewascutofffromthelandoftheliving,strickenforthe
transgressionofmypeople．” Thisoffersapotentialtheologicalinterpretation, but
Lukechoosesnottoincludeit,eitherbecauseheleavesitasanallusionforthoseof
hisaudiencefamiliarwithIsaiahorbecauseherejectsthepenalsubstitutionary
interpretation(hedoessomethingsimilarinChapter４ofhisGospelinquotingIsaiah
６１:１Ｇ２a)．Alternatively, somecommentators① havesuggestedthatthequote
endswiththephrase“takenawayfromtheearth”asawayofdenotingJesus􀆳
resurrection(cf．Luke２４:４６)orhisascension．

Thetextformspartof whatissometimesreferredtoasthefourth
“servantsong”indeuteroＧIsaiah(４２:１Ｇ４;４９:１Ｇ６;５０:４Ｇ９;５２:１３Ｇ５３:１２),

thoughthereisdisagreementamongscholarsastowhetherthesepassagescan
infactbetreatedtogether．② Clearly,intheiroriginalcontextthesedidnot
refertoJesus．However,scholarshipisdividedastotheidentityoftheoriginal
“servant”．Thepassagescouldbeautobiographical, referringtothewriter
himselforperhapsanotherprophetknowntothewriterandhiscommunity．
MichaelGoulderhasmadeastrongcaseforidentifyinghim withthesixth
centuryBCEKingJehoiachinwhowasdeported(“takenawayfromtheland”)

in５９７inthefirstwaveofBabylonianexiles．③ AsdeuteronＧIsaiahisusually
thoughttohavebeenwrittentowardstheendoftheexilicperiodsixtyorso
yearslater,thiswouldnecessitateeitheranearlierdatingorsuggestthatthe
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authoriswritingretrospectively．
A morecautiousandalsothe mostcommoninterpretation (perhaps

becausetheservantisnotnamed) hasbeenthatthesepassagespresentan
individualwhostandsforthewholeofGod􀆳speople,ormorespecificallythe
righteous, ratherasthe psalmist may speakfortherighteous with an
individualvoice, beginning withtheblessed manofPsalm １．① Thisalso
appearstohavebeenthemaininterpretationinSecondTempleJudaism, where
itisrepeatedlyappliedtoarighteousgroupofJewsexistingintheoppressive
culturalenvironmentof Hellenism (e．g．Wisdom ２Ｇ５) orunder Roman
occupation(e．g．TheHabakkukCommentaryfromtheQumranscrolls)．

Nevertheless,therearealsoeschatologicalmessianicinterpretationsfrom
thisperiod(e．g．１Enoch:６２Ｇ６３)．Thisexistingtradition,togetherwiththe
sufferingsofthe mysteriousservantfigure (in Greek pais ordoulos)

documentedinIsaiah５０Ｇ５３, makethesepassagesapotentialresourcefor
reflectingonthesignificanceofJesustowhomthetermdoulosisappliedin
Philippians２:７．Whilethisdoesindeedseemtohavehappenedintheearly
church②,thesystematicapplicationofIsaiah５２: １３Ｇ５３: １２toJesusbarely
featuresintheNew Testament (incontrast,forexample,toPsalm２２and
１１０) beyondpassingreferencesinthecontextofJesus􀆳healing ministry
(Matthew８:１７);hisignominiousfatefacedwithpassivesilence(Matthew２７:

５７Ｇ６０;Luke２２:３７;１Peter２:２２)andthecontinuingrejectionofhismessageby
mainstreamJudaism (John１２:３６; Romans１０:１６)．Thepivotalnatureofthetext
inActs８:２６Ｇ３９isthereforesomethingofanexceptioninthisrespectand,unlike
thereferencescitedabove,itisnotexplicitlyidentifiedwithJesus．Insteadthe
identityoftheservantispresentedasaquestionposedbytheEthiopian．

Ⅳ．TheEthiopian

Likethe servantfigure in deuteronＧIsaiah, the Ethiopian may be
representativeofagroupofpeople．Hisstoryisplacedbetweentheconversion
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William Bellingerand William Farmer, JesusandtheSuffering Servant: Isaiah ５３and

ChristianOrigins (Eugene, OR: Wipf&Stock,１９９８)．
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ofDiasporaJewsontheDayofPentecost (Acts２) andthatofthegentile
CorneliusandhisfamilyinActs１０．Hestandsinatrajectoryoutwardsfrom
PalestinianJews,throughDiasporaJewsandSamaritanstogentiles．Thisis
presentedbyLukeasanoutwardmovementoftheHolySpirit．InActs８Philip
ispreachinginSamariawhenadivinemessenger(whostandsfortheSpirit①)

commandshimtotravelsouthwardsalongadesertedroad (notanobvious
strategicmove) andattheendofhisencounteritistheSpiritwhosnatches
Philipawayandreturnshimtothenorth．

TheEthiopianisreturningfromworshippinginJerusalemandisreadinga
Jewishsacredtext．ThissupportstheargumentthatheisaDiasporaJewor
Jewishproselyte．② BecausehisconversionhappensaftertheSamaritansand
beforethegentilesitcanbeinferredthathisstatusisintermediate, perhaps
becauseofhisgeographicallydistantprovenance, Africanheritage,andorhis
sexuallyambiguousidentity．Heispresentedasaveryseniorroyalofficial．The
nameofhisqueenisgenericandherkingdom mayhavebeenintheKushite
empire(moderndaysouthernEgypt/northernSudan)．Heisalsoaeunuch
(eunouchos)．

Eunuchs(castratedmales) werefairlycommoninGraecoＧRomansociety
andprizedasmembersofthemoresociallyexaltedhouseholds, anattitude
thatdatesbacktothePersianempire．③ They werevaluedandtrustedas
officialsbecausetheiranomalousstatusmadethemlesslikelytoformalliances
withothersand moredependentontheir masters; they wereincapableof
fatheringoffspring who mightform rivaldynasties; theycouldsafelybe
allowedtoenterfemalespaces;theywerelessphysicallystrongandaggressive
thanintactmales．Castrationtookplacebeforepuberty,usuallybyligatureof
thescrotum ofcrushingthetesticles．Malesecondarysexualcharacteristics
would then not develop．In addition, eunuchs would be vulnerable to
hormonallyrelatedhealthproblemsincludingosteoporosis．Whilevaluedas
slaves,theyappeartohavebeenlargelyostracisedaspeople,beingatthesame
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timeenviedfortheiroftenseniorpositionsanddespisedfortheirphysical
weaknessandgenderambiguity．①IntermsofMaryDouglas􀆳anthropological
analysis ofthe Leviticaland Deuteronomic purity laws, eunuchs were
inherentlyunholyfortworeasons:theywerephysicallyincomplete,andtheir
genderambiguityconstitutedabreachofcategoryboundaries．②

DouglasobservesthattheabominationscataloguedinLeviticusconcern
systemsofcategorization and payspecialattentiontothedelineation of
boundaries．Blurredboundaries, whetherofthephysicallimitsofthehuman
bodyorthedistinctionbetweendifferenttypesofcreatureareseentothreaten
theintegrityofthecreatedorderingeneralandGod􀆳speopleinparticular:

．．．holinessisexemplifiedbycompleteness．Holinessrequiresthat
individualsshallconformtotheclasstowhichtheybelong．Andholiness
requiresthatdifferentclassesshallnotbeconfused．．．Holiness means
keepingdistinctthecategoriesofcreation．Itthereforerequirescorrect
definition,discriminationandorder．③

Thethreatisposedbythemereexistenceofanomalouscreaturessuchas
shellfishorindividualswhosebodilyboundariesarebreachedbycertainhealth
conditions, butmuchmorebycontactwiththemthroughtouch,ingestion,

orsexualintercourse:theyarepotentialpollutants．Thisdangerismanaged
byavoidanceor, wherethishasnotbeenpossible, byselfＧisolationand
reparativecleansingrituals．Atacommunalsymboliclevelitismanagedby
thesacrificialsystem, whoseadministratorshavestringentpersonalpurity
requirements:

SpeaktoAaronandsay: Nooneofyouroffspringthroughouttheir
generationswhohasablemishmayapproachtoofferthefoodofhisGod．
Fornoonewhohasablemishshalldrawnear,onewhoisblindorlame,

oronewhohasamutilatedfaceoralimbtoolong,oronewhohasa
brokenfootorabrokenhand,orahunchback,oradwarf,oramanwitha

①

②

③

LucianofSamosata,TheEunuch,trans．byM．D．MacleodandAustinM．Harmon(Cambridge,

MA: HarvardUniversityPress,１９１３)．
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blemishinhiseyesoranitchingdiseaseorscabsorcrushedtesticles．
(Leviticus２１:１７Ｇ２０)

Clearly, eunuchs were excluded from the Levitical priesthood, but
Deuteronomy２３: ２ alsoindicatesthatthey wereexcludedfrom temple
worship．TheextenttowhichthisreflectsactualpracticeduringtheSecond
Templeperiodisunclear①;LukeevidentlyunderstandstheEthiopian􀆳svisitto
Jerusalemtoworshipasunremarkable②, perhapshewasfamiliarwiththe
eschatologicalpromiseofIsaiah５６:

Donotlettheeunuchsay, “Iamjustadrytree．” Forthussaysthe
LORD: Totheeunuchswhokeepmysabbaths, whochoosethethings
thatpleasemeandholdfastmycovenant,Iwillgive,inmyhouseand
withinmywalls,amonumentandanamebetterthansonsanddaughters;

Iwillgivethemaneverlastingnamethatshallnotbecutoff．(Isaiah５６:

３bＧ５a)

Indeed, thistext may form a propheticframework forthe whole
narrative,inwhichthecomingtofaithoftheeunuchisaspecialcaseofthe
cominginofthenationsinthelastdays(Acts２:１７;Isaiah５５:４Ｇ５)．

Ⅴ．“AboutWhom, MayIAskYou, DoestheProphetSayThis?”

TheEthiopianisreadingfromIsaiah５３,apassagethatisintheformofa
lament．ThepairontheEmmausRoadarelamentingthedeathofJesusand
theirdisappointedhopesfornationalredemption(Luke２４:２１)．TheEthiopian
isreadingalamentovertheanonymousservantwhowasdespised,rejected,

heldofnoaccount, someonewhosufferedandwasfamiliarwithchronicill

①

②

SeeJoannaCollicutt,JesusandtheGospelWomen (London:S．P．C．K．,２００９),３９Ｇ４０．
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Doubleday,１９９７),４１０
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health, wounded,crushed,oppressed,deniedjustice,andcutofffromhuman
society．①Philipoverhearshimreadingthetextandasksifheunderstandsit,

towhichtheEthiopianrepliesthatheneedsaguide—ahodēgos (noteagainthe
imageryofleadingsomeonealongaroad)．PhilipjoinstheEthiopianinthe
chariot;thisisaninterestingmove, giventheEthiopian􀆳sambiguousstatus,

thatanticipatesPeter􀆳svisittothehouseofCorneliustwochapterslater．He
doesnotanswerthequestiondirectlybutinsteadusesthetextasastarting
pointfor “proclaimingthegoodnewsaboutJesus．” Thisistheconverse
patternfromthatontheRoadtoEmmauswheretheprecisescripturesareleft
vaguebutthefactthattheyaretalkingaboutJesusismadeexplicit．

Ithasbeentraditionaltofillinthegapsinthisaccountbyconcludingthat
PhilipusestheservantsongtoexplainthatJesusistheinnocentservantwho,

throughhissufferinganddeath,atonedforthesinsofthepeople．Protestant
interpretersdraw outthepenalsubstitutionaryaspectsofthislament:the
“goodnewsaboutJesus”isthatheistherighteousonewhohas “bornethe
sinsofmany”and“mademanyrighteous” (Isaiah５３:１１Ｇ１２)．TheEthiopian
understandsthathehasachanceofredemptionfrom hissins, askstobe
baptizedand,intextualvariantscitedbyJohnChrysostomandAmbroseand
formingv．３７, uttersacredalstatementinordertoreceivesalvationbefore
undergoingbaptism．

Nevertheless,thefactthattheEthiopian􀆳squestionisnotansweredby
Philipopensupthepossibilitiesofalternativereadings．Itcouldbethatthe
Ethiopianiswonderingifthetextappliestohim．Thecontentoftheservant
songfitsthesituationofaeunuchremarkablywell,anditslamentformhas
thecapacitytoconnectwiththesituationofadouloswhohassufferedandis
familiarwithchronicillhealth, wounded,crushed,oppressed,deniedjustice,

andcutofffromhumansociety．Bydefinition,thisindividualhasgonethrough
traumaandcontinuestolive withits physicalscarsanditsconsequent
limitations．Thetextmayoffersomethingmoreakintothehealingofwounds

① Whileitistemptingtomakemuchofthephrase“cutoff”inEnglishtranslationsofIsaiah５３:８
and５５:５,twodifferentHebrewwordsareusedintheMasoretictextandtheidiomisabsentfromthe
GreekOldTestamentonwhichLukeappearstoberelying．Isaiah５３:８referstoseparationand５５:８to
discontinuation．
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thansalvationfromsin．
IntermsofTedeschiandCalhoun􀆳saccountofposttraumaticgrowth,the

acutetraumafortheEthiopianmaybesometimeinthepastandheisina
phaseofliving withchronicadversity, albeitinaprivilegedcontext．He
appearstobeseeking meaning (journeyingtoJerusalem andsearchingthe
scriptures) andheasksaquestionaboutidentity．JustasontheEmmaus
Road,hecanmakelittleheadwaywithoutacompanionguide．Justasinthat
narrative, whatthecompanionsaysissecondarytothefactthathe “draws
near” (Luke２４:１５) andacceptsaninvitationtocomeinandsitbesidehim
(Luke２４:２９)．Thisisanactofsolidarityinitselfandcanbeunderstoodasthe
beginningoftheproclamationofthegoodnewsthatGodhascometopitchhis
tentwithhumanity(John１:１４)．Butinthetextoffersyetgreatersolidarity
becausetheEthiopianisnownolongerlamentingalonebutjoininginwitha
greaterlament,andhisguideshowshimthatthislamentisabouttheGodwho
hasdrawnneartohiminJesus．Thetransformationinunderstandingisthat
thethingshehadpreviouslythoughtseparatedhimfrom Godare,intheir
way,amarkofthedivine．

Theidiom “Whatistopreventme．．．?” (v．３６)isthenseennotsimplyasa
wayofsaying“Let􀆳sdoitnow”,butastatementthatpreviousbarrierstofull
participationinthepeopleofGodareseentohavebeendismantled．Philip
apparentlyagreesand, withoutfurtheradoandnorequirementforcredal
statements,inanothermarkofsolidarity, “Bothofthem．．．wentdownintothe
water” (v．３８)．NowondertheEthiopianrejoicedashecontinuedonhisroad
(hodos), whichwemightunderstandasreferringtocontinuedposttraumatic
growthinthefaith．

Ⅵ．ContemporaryReadings

ThealternativereadingisnolessChristologicalthanthefirstbutitis
morepsychologicallycompelling．ItoffersamultilayeredapproachtoIsaiah５３
whichcanatoncebeseenasoriginatinginaspecificcontextinancientJudaism
butwhichisalsocapableofembracingthelamentofallthosewhoareinnocent
andmarginalised．ThepresentＧdayreaderisabletoplacethemselvesinthis
lamentand,inaChristiancontext, whenthechurchactsasahodēgosthe
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significanceofChrist,theManofSorrows,canbemorefullyappreciatedand
appropriated．Christisnotsimplyadmiredwithgratitudeforhissavingwork
butreceivedasonewhoisinsolidarity withhumansufferingandableto
transformitssignificance．

TheEthiopian􀆳sstoryhas,unsurprisingly,provedveryattractivetothose
whofeeltheyareanomalousoronthemarginsofhumansociety,especiallyin
theareaofsexualidentityandsexuality①anditsintersectionwithethnicity．
Theactorand biblicalscholar Peterson Toscano bringstheseresponses
movinglytolifeinablogarticleentitled “The MysteryoftheEthiopian
Eunuch”②:

Imagineyouareachildtakenfrom homeandparents, takento
anothercountry．Menheldyoudown．Theyoperatedonyouasyoulay
frozenwithfear．Youfeltthesearingpainofcastrationandsufferedalong
recovery．

Yougrewupbutneverexperiencedpuberty．Asboysmatured, you
didnotchangeinthesameways．Youbeganyourworkintheroyalcourt．
Youlongedtobeinafamilyagain,andeventohaveyourownchildren．
Butyouwerebusyandunable．

NonＧeunuchsinthecourtrespectedandmockedyou, sometimesat
thesametime．．．Youfeltrejectedandalone．Youweresickoftenandgrew
fragilebecauseyoulackedtestosterone．Yourbonesgrew brittle．Your
heartgrewbitter．

Thenatatemplestall, youpurchaseapassageofscripture, one
aboutamanofsorrowacquaintedwithgrief．．．

Youreadthewords,anditislikeyou􀆳relookinginamirror．

TheafterlifeofIsaiah５３owesmuchtothenarrativeofPhilipandthe
EthiopianaspresentedbyLuke,thatmostpsychologicallyattunedofallthe
NewTestamentwriters, whooffersahermeneutickeyinthequestionposed

①

②

See,forexample, SeanBurke, QueeringtheEthiopianEunuch:StrategiesofAmbiguityin
Acts (Minneapolis, MN: FortressPress,２０１３)．

PetersonToscano, “TheMysteryoftheEthiopianEunuch,” https://www．meetinghouse．xyz/

everything/２０１７/３/２３/theＧmysteryＧofＧtheＧethiopianＧeunuch．
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byEthiopian．Lukeunderstandsthehumanpredicamenttobethatoffeeling
aloneinthe universe, separatedfrom others, separatedfrom self, and
separatedfrom God．Thispredicamentistobevoicedaslamentandthen
transformed, withsolidarityplayingacrucialpartintheprocessandbeingits
primaryoutcome．①
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