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TheRiseofHolyMountains: HistoricalTraditions
ofZionandSinaiintheHebrewBible
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Abstract: Thetraditionsoftheholy mountains, whichrefer
primarilytoMountZionandMountSinai,arepresentedprominently
inthebiblicalwritings．ThetraditionofMountSinaihaslongbeen
conceivedasthestartingpointfordiscussionofthechronological
relationshipbetweenMountZionandMountSinai．However, with
thediscoveryofnewarcheologicaldataandnewinsightsintothe
compositionalhistoryoftheTorahoverthelastseveraldecades,

therehave beenincreasing voicesarguingthattherelationship
betweenthetraditionsofMountZionandMountSinaiprobablyhasa
morecomplexhistorythan whathasbeenperceived．Thus, the
historicalinteractionsofthetwomountainshavetobereconsidered．
Thisarticle willcontextualizethehistoricaldevelopmentofthe
traditionsoftheholy mountainsagainstthebackgroundofthe
historicalexperiencesoftheJerusalemtempleintheBabylonianexilic
andearlyPersianperiods．Itwillarguethattheinteractionsofthe
traditionsofZionandSinaieventuallyledtoahistoricaltransformation
fromthetraditionsoftheformertothoseofthelatter．
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Ⅰ．IntroductiontoTraditionsofHolyMountainsinAncientIsrael

ThetraditionsoftheholymountainsintheancientIsraelitereligionrefer
primarilytoMountZionandMountSinai．Inbiblicalwritings, MountZionand
MountSinaiareconstructedrhetoricallyastwoimportantnaturalplacesatthe
geographicallevel,andassacredplacesonthesymboliclevel．①MountSinaiis
constructednotonly asa place wheretheIsraelitesreceive YHWH􀆳s
revelation,butalsoastheplacewhereMoses,astheleaderoftheIsraelites,

receivesthelawandmakeacovenantwithYHWH．Iteventuallybecomesa
placewithreligioussignificance,whereintheidentityofIsraelitesisdefinedby
anassociationwiththecovenantofYHWH．② MountSinai􀆳sbroadernarrative
contextisthatoftheIsraeliteswanderingintheSinaiwilderness,andisthus
closelyconnectedwiththeExodusnarrative．ThetraditionofMountZion,on
theotherhand,iscloselylinkedwiththecityofJerusalemandtheJerusalem
temple．③ Comparedtotheterm “Sinai,” theterm “Zion,” however, is
primarilypresentedoutsideoftheTorah．

Fromtheperspectiveofthebiblicalnarrative,thetraditionofMountSinai

①

②

③

JonD．Levenson,SinaiandZion: AnEntryintotheJewishBible (SanFrancisco: Harper&
Row,１９８７);GeorgeJ．Brooke, “MovingMountains:FromSinaitoJerusalem,”inTheSignificanceof
Sinai:TraditionsaboutDivineRevelationinJudaismandChristianity,eds．GeorgeJ．Brookeetal．
(LeidenandBoston:Brill,２００８),７３Ｇ８９; KonradSchmid, A HistoricalTheologyoftheHebrewBible,

trans．PeterAltmann (GrandRapids, MI: Eerdmans,２０１９),４１２Ｇ４２４; AndreasBedenbender, “Warumam
Horeb?ZurLokalisierungvonGottesoffenbarungeninderHebräischenBibel,”BK６６(２０１１):２１９Ｇ２２３．

GrahamI．Davies, “MountSinai,”inTheAnchorBibleDictionary Ⅵ,ed．DavidN．Freedman
(NewYork:Doubleday,１９９２),４７Ｇ４９;StefanTimm, “Sinai,”inTheologischeRealenzyklopädieⅩⅩⅪ,

ed．GerhardMüller(Berlin:DeGruyter,２０００),２８３Ｇ２８５;ChristophDohmen,Exodus１９Ｇ４０ (Freiburg:

Herder,２００４),５２Ｇ５７．
MartinMetzger, “Zion:GottesBerg, GottesWohnung, GottesStadt,”inLaetareJerusalem:

Festschriftzum１００jährigenAnkommenderBenediktinermöncheaufdemJerusalmerZionsberg,ed．
NikodemusC．Schnabel (Münster: Aschendorff, ２００６), ４１Ｇ６３; Eckart Otto, “ s􀅰ijjôn,” in

TheologischesWörterbuchzum Alten Testament Ⅵ, eds．G．JohannesBotterwecketal．(Stuttgart:

Kohlhammer,１９８９),９９４Ｇ１０２８; W．HaroldMare, “Zion,”inTheAnchorBibleDictionaryⅥ,１０９６Ｇ１０９７．
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appearsmuchearlierthanthatofMountZion．Fromahistoricalperspective,

however,theissueismorecomplicated．Whilethereisstillapossibilitythat
thetraditionofMountSinaiisanancienttraditioninIsraelitehistory,itis
becomingincreasinglyplausiblethattheSinaitraditioninitspresentform,

i．e．,associatedwiththerevelationofYHWH,isalaterconstruct．Traditional
perceptionsoftherelationshipbetweenthetraditionsofSinaiandZionneedto
bereconsidered．① ThisarticlewillfirstdiscusshowthetraditionofMount
Zion,withitsreligioussignificance,originatedinthelateJudeancontext,and
thenanalyzethehistoricalprocessoftransformationfromthetraditionof
MountZiontothatofMountSinaiintheexilicandthepostexilicperiods．
Lastly,itwillpointoutthattheinteractionsofthetraditionsofMountZionand
MountSinaiwere mainlyshapedbythefalloftheJerusalemtempleinthe
BabylonianExile．

Ⅱ．TheRiseoftheTraditionofMountZionintheLateJudeanContext

Theterm “Zion”inthebiblicalnarrativehasmultiplemeanings．Itwas
generallyassociatedwithMountZionandthecityofJerusalem．Mostofthe
textsreferringtotheZiontraditionappearinthepropheticwritingssuchas
IsaiahandinTheBookofPsalms．TheearliertraditionsofMountZionare
presentedinIsa．１,８;Ps．４６,４８,７６,８４,８７．Thebasicfeaturesoftheearly
traditionofMountZionshouldthusbededucedfromthesetexts．②

Isa．８isgenerallyconsideredtobethecoretextofIsa．１Ｇ１２and,assuch,

isanimportantwindowintounderstandingthebeginningofthecompositionof
TheBookofIsaiahinthe８thcenturyBCE．③Thereisastatementaboutthe

①

②

③

See,e．g．,KonradSchmid,A HistoricalTheologyoftheHebrewBible,４１２Ｇ４２４．
CorinnaKörting,ZionindenPsalmen (Tübingen: MohrSiebeck,２００６); UlrichBerges, “Die

ZionstheologiedesBuchesJesaja,”EsBib５８(２０００):１６７Ｇ１９８;RonaldE．Clements, “ZionasSymboland
PoliticalReality: ACentralIsaianicQuest,”inStudiesintheBookofIsaiah,eds．JacquesVanRuiten
andMarcVervenne(Leuven:Peters,１９９７),３Ｇ１７．

ReinhardG．Kratz,TheProphetsofIsrael,trans．AnselmC．HagedornandNathanMacDonald
(WinonaLake:Eisenbrauns,２０１５),４０Ｇ４５; KonradSchmid, “TheOriginsoftheBookofIsaiah,”in
Sibyls,Scriptures,andScrolls:JohnCollinsatSeventy,eds．JoelBaden, HindyNajman,andEibert
Tigchelaar(Leiden: Brill, ２０１７), １１６６Ｇ１１８５; UweBecker, Jesaja ―vonderBotschaftzum Buch
(Göttingen: Vandenhoeck&Ruprecht,１９９７)．



—６５　　　 —

closeconnectionbetween YHWH andZioninIsa．８:１８．Here, Zionis
understoodasadwellingplaceforYHWH．Thisnotiondemonstratesthe
typicaltraditionalperceptionoftherelationshipbetweenYHWHandMount
Zion:YHWHresidesonMountZionandfromthereYHWHprotectsthecity
ofJerusalemanditscitizens．①

ThetraditionofMountZionasthe“holymountain”canbefoundinPs．４８
(e．g．,Ps．４８:２ [Eng．４８:１])．②Psalm４８alsostatesthesignificanceofthe
relationshipsbetween MountZionandthecityofJerusalem．③ Psalm ４８
presentsMountZionasaplacebelongingtoYHWH,who“hasshownhimself
asuredefense” (Ps．４８:４ [Eng．４８:３])．InthisappraisalofMountZion
Jerusalemisunderstoodasbeingprotectedfrom YHWH whoresidesonit．
WiththenotionofMountZionastheresidentialplaceofYHWH, Ps．４８
thereforealsoincludesatypicaltraditionalideaofMountZion: YHWHis
portrayedasrulingfromMountZion,andtheappearanceofYHWHonMount
ZionensuresthestabilityandsecurityofthecityofJerusalemandthestateof
Judah．ThenotionofYHWHlivingonMountZionfurtherstrengthensthe
conceptofaninvulnerableJerusalem．

InthebroadculturalcontextoftheancientNearEast,theconceptsof
holymountainssuchasZionarenotexceptional．④ ThenotionofZionasa
divineresidentialplacestemsfromasimilarculturalbackground．Theentire
formationoftheZiontheology,whichportraysMountZionasbeingcapableof
protectingJerusalemandthetemplewiththepresenceofthedivinepower,

①

②

③

④

KonradSchmid, “ZionbeiJesaja,”inZion:SymboldesLebensinJudentumundChristentum,

eds．TanjaPilgerandMarkusWitte(Leipzig:EvangelischeVerlagsanstalt,２０１３),９Ｇ２３．
AlltranslationsofbiblicaltextsarefromtheNRSV．
CorinnaKörting,ZionindenPsalmen,１６５Ｇ１７７．
RichardClifford,TheCosmicMountaininCanaanandtheOldTestament (CambridgeMA．:

HarvardUniversityPress,１９７２); KlausKoch, “ ＧS afônＧKasion
: DieGeschichteeinesBergesund

seinerGottheiten,”inReligionsgeschichtlicheBeziehungenzwischenKleinaisien, Nordsyrienunddem
AltenTestament,InternationalesSymposionHamburg１７Ｇ２１．März１９９０ ,eds．BerndJanowskietal．
(Freiburg: Universitätsverlag;Göttingen: Vandenhoeck&Ruprecht,１９９３),１７１Ｇ２２３;JohannesRenz,
“‘JahweistderGottderganzenErde’: DerBeitragderaußerkannonischenalthebräischenTextezur
RekonstruktiondervorexilischenReligionsＧundTheologiegeschichtePalästinas,”inIsraelzwischenden
Mächten:FestschriftfürStefanTimmzum６５．Geburtstag,eds．Friedhelm HartensteinandMichael
Pietsch(Münster: UgaritＧVerlag,２００９),２８９Ｇ３７７．
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wasprobablysignificantlyinfluencedbytheNeoＧAssyrianforce􀆳sunsuccessful
invasionofthecityofJerusaleminthelate８thcenturyBCE．Thisinvasionand
thesubsequentretreatoftheNeoＧAssyrianscanbearguablyconceivedasa
criticalturningpointfortheformationoftheZiontheology．①

Inthelate８thcenturyBCE,theforceledbytheNeoＧAssyrianking
SennacheribattackedJerusalem afterconqueringthenorthernkingdom of
Israel．TheinvasionofJerusalem,however,wasunaccomplished;Sennacherib
abandonedtheinvasionandhisforceretreated．TheNeoＧAssyrians􀆳surprising
andunexpecteddeparturefromtheirsiegeofJerusalemisarguablyattributable
totheJudeanking Hezekiah􀆳spromiseofaheftytributetaxtotheNeoＧ
AssyrianEmpire(see,e．g．,２Kgs．１８:１３Ｇ１６)．Itisimportanttonotethatthe
samehistoricaleventisalsoreflectedinIsa．３６Ｇ３９andPs．４６and４８,eachwith
itsownparticulartheologicaladaptationsandinterpretations．② Accordingto
Isa．３６Ｇ３９,forexample,theNeoＧAssyrians􀆳retreatfromJerusalemismainly
duetoYHWH􀆳sprotectionofJerusalemfromatopMountZion(e．g．,Isa．３７:

２２,３２)．③ItisprobablyalsointhishistoricalcontextthatthenotionofZion
reflectedinPs．４６andPs．４８wasformed,presentingthecityofJerusalemand
theJerusalemtempleasbeinginvulnerable．TheriseofZiontheologyshould
thereforebeattributedtothelateJudeancontext,presentingastablemountain
andanindestructiblecitywiththeprotectionofYHWHonMountZion．④

①

②

③

④

EckartOtto, DasantikeJerusalem: Archäologieund Geschichte (Munich: Beck, ２００８);

ThomasRömer,TheInventionofGod,trans．RaymondGeuss(CambridgeMA．: HarvardUniversity
Press,２０１５),１８２Ｇ１８７;RonaldE．Clements,IsaiahandtheDeliveranceofJerusalem:AStudyofthe
InterpretationofProphecyintheOldTestament (Sheffield:JSOT,１９８０),８４Ｇ８６;JanC．Gertzetal．,

eds．T&TClark HandbookoftheOldTestament: AnIntroductiontotheLiterature, Religionand
HistoryoftheOldTestament (London:T&TClark,２０１２),４１６．

RaymondF．Person, “Ⅱ Kings１８Ｇ２０andIsaiah３６Ｇ３９: A TextCriticalCaseStudyinthe
RedactionHistoryoftheBookofIsaiah,”ZAW１１１(１９９９):３７３Ｇ３７９．

ChristopherR．Seitz, Zion􀆳sFinalDestiny: The DevelopmentoftheBookofIsaiah; A
ReassessmentofIsaiah３６Ｇ３９ (Minneapolis:FortressPress,１９９１),２２８．

HermanSpiekermann, “StadtgottundGottesstadt: Beobachtungenim AltenOrientundim
AltenTestament,”Bib７３ (１９９２):１Ｇ３１; MatthiasKöckert, “WiekamdasGesetzandenSinai?”in
Vergegenwärtigungdes Alten Testaments: Beiträgezurbiblischen Hermeneutik: Festschriftfür
RudolfSmend,ed．ChristophBultmann(Göttingen: Vandenhoeck&Ruprecht,２００２),１３Ｇ２７．
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Ⅲ．HistoricalTransformationfromMountZiontoMountSinai

A．TheDevelopmentoftheTraditionofMountSinai
InthehistoryofthedevelopmentoftheancientIsraelitereligion, Mount

Sinaiisalsoasignificantandprominentspatialimagethatembodiesastrong
senseofholiness．ThebiblicalMountSinaiisembeddedinthepresentgrand
narrativefromExodustoNumbers,whichconsistofthetraditionsoftheSinai
wilderness,lawgiving,anddivinerevelation．①

ThepossibleoriginalindependenceofthetraditionofMountSinaifromits
narrativecontexthasalreadybeenobservedsincethe１９thcentury．Ithastaken
acomplicated redactional process before the tradition of Mount Sinai
incorporated into the present Exodus narrative．According to Julius
Wellhausen,itsearliestform hasprobablyalreadyacquiredsomedivine
components．Itwasperhapsonlyatalaterstagethatithasgraduallybecome
closelyrelatedtothethemesofYHWH􀆳slawgivingatSinaiandthewandering
oftheIsraelitesinthewilderness．②Inthemiddleofthelastcentury,Gerhard
vonRadalsolookedintotherelationshipbetweentheSinaitraditionandthe
Exodustradition．Hearguedthattheyaretwoindependenttraditionsthatwere
integratedonthecompositionallevelonlyatalaterstage．③

Whetheror not MountSinai was originally anindependenttheme
embeddedwithinthe Exodusnarrative, asatraditionithaslongbeen
consideredtoconstitutethebeginningofthehistoryoftheIsraeliteswho
receivedtherevelationfromYHWHatSinai．Inthissense, MountSinaiwasa
placewheretheIsraelitesandtheirrelationshiptoYHWH wasdefined．The
perceptionofMountSinaiasaplaceofYHWH􀆳srevelationhas,accordingly,

longbeenconsideredasconstitutingthebackgroundofthediscussionaboutthe

①

②

③

WolfgangOswald,IsraelamGottesberg:EineUntersuchungzurLiterargeschichtedervorderen
SinaiperikopeEx１９Ｇ２４undderenhistorischem Hintergrund (Freiburg: Universitätsverlag; Göttingen:

Vandenhoeck&Ruprecht,１９９８); ManfredGörg, “DerSinai．‘(derBerg)desErzgebietes’?” BN ５４
(１９９０):１２Ｇ１８．

JuliusWellhausen,ProlegomenazurGeschichteIsraels (Berlin:Reimer,１８８６),３５８Ｇ３６０．
ForareviewofthediscussionofGerhardvonRadonSinaitradition,see,e．g．, HerbertB．

Huffmon, “TheExodus,SinaiandtheCredo,”CBQ２７(１９６５):１０１Ｇ１１３．
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relationshipbetweenMountSinaiandMountZion,indicatingthatthetradition
ofMountSinaiismucholderthanthetraditionofMountZion．

Inthelastseveraldecades,however,interpretationsoftherelationship
betweenSinaiandZionhavebecomeincreasinglydiverseandcomplex．①The
newunderstandingoftheinteractionbetweenMountSinaiandMountZionis,

first,basedonthereevaluationofthetextsoutsidetheTorahregardingthe
traditionofMountSinai．ComparedtotheTorah,inwhichtherearenumerous
textsreferringtothetraditionof MountSinai, textsoutsidethe Torah
containingsuchreferencesarefew．Furthermore, thesetextsshow the
relativelydifferentfeaturesofMountSinaifromthoseportrayedintheTorah．
Forinstance,althoughthetextinPs．１０６:１９refersclearlytoMountSinai,it
doesnotmentionlawgivingbyYHWH．ItisalsonoteworthythatwhileJug．
５:４Ｇ５, Hab．３:３andPs．６８:９ (Eng．６８:８) ― whicharealsoconsidered
importanttextsreferringtotheSinaitradition―mentionthe“MountofGod”

withorwithoutreferringtoSinai,therearenospecificstatementsaboutthe
spatialrelationship between YHWH and Sinai．② Thesetexts probably
demonstratemoreancienttraditionsaboutMountSinaiintheIsraeliteculture,

inwhichMountSinaiwasunderstoodonlyasaplacewhereYHWHappeared,

butdidnotyetinvolvethetraditionsoflawgiving,covenantestablishment,or
wanderinginthewilderness．Itisonlyinthelatertextsthatthereisa
combinationofthetraditionsofMountSinaiandlawgiving．Thepredominant
exampleisfrom Neh．９, whichrefersto MountSinaiandthetraditionof
lawgivingtogether(e．g．,Neh．９:１３Ｇ１４)．Furthermore,itisimportanttonote
thatthePriestlytexts, whicharegenerallyconsideredtobefromtheearly
Persianperiod, onlymentionSinaiasthewilderness―ratherthanasthe
mountain―inthePriestlySinaipericope．③

Second,thenewinterpretationsoftheinteractionbetweenSinaiandZion

①

②

③

Foranoverview,seeKonradSchmid,A HistoricalTheologyoftheHebrewBible,４１２Ｇ４２４．
MartinLeuenberger, “JhwhsHerkunftausdemSüden: ArchäologischeBefunde― biblische

Überlieferungen―historischeKorrelationen,”ZAW１２２(２０１０):１Ｇ１９．
KonradSchmid, “DerSinaiunddiePriesterschrift,”in “GerechtigkeitundRechtüben” (Gen

１８,１９): StudienzuraltorientalischenundbiblischenRechtsgeschichte,zurReligionsgeschichteIsraels
undzurReligionssoziologie:FestschriftfürEckartOtto,eds．ReinhardAchenbachandMartinArneth
(Wiesbaden: Harrassowitz,２００９),１１４Ｇ１２７．
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aresignificantlyinfluencedbythereconstructionoftheintellectualhistoryof
ancientIsraelsincethemidＧ１９７０s．Thisreconstructionisparticularlyconcerned
withtheconceptofthe“covenant”．Asoneoftheimportantthemesreferring
totherelationshipbetweenYHWHandtheIsraelites,theconceptofthe
covenantisgenerallyassociatedwithMountSinai,thatis,YHWHestablishes
thecovenantwiththeIsraelitesthroughMosesatSinai．However,giventhe
increasingemphasisontheinfluenceofNeoＧAssyriancultureonthehistoryof
ancientIsrael,theconceptofthecovenanthasgraduallycometoberecognized
ashavingbeeninfluencedbythemodelofthevassaltreatyestablishedbetween
theNeoＧAssyrianpoweranditsvassalstates．①Thereevaluationoftheconcept
ofthecovenantisprimarilymotivatedbyNeoＧAssyriandocumentssuchas
Esarhaddon􀆳sSuccessionTreaty．ThesimilaritiesbetweentheNeoＧAssyrian
vassaltreatyandthecovenantestablishedbetweenYHWHandtheIsraelites
supporttheideathattheoriginationofthenotionofthecovenantinthebiblical
narrativesshouldnothavebeenearlierthanthe８thcenturyBCE．②Therefore,

thehistoricalrelationshipsamongthecovenantandtheExodustradition,the
historicaldevelopmentofthetraditionof MountSinai, andthenarrative
backgroundofthelatterneedtobereconstructed．

Lastly,thenewunderstandingofthedevelopmentofthetraditionof
MountSinaianditsnarrativefunctionaccompaniesnewinsightsintothe
compositionoftheTorah．Thereisagrowingemphasisontheexilicprofileof
theTorah,emphasizingthattheformationoftheTorahshouldbeunderstood
accordingtothehistoricaleventoftheBabylonianexile．③Theexilicfeatures
presentedintheTorahareincreasinglyinterpretedinhistoricaltermsagainst
thebackground ofthelate Babylonian and early Persian periods．The
embeddingofthetraditionofMountSinaiwithintheExodustraditionisthus

①

②

③

ThesignificantinfluenceofAssyriancultureonthebiblicalcovenantsisemphasizedbyLothar
Perlitt,BundestheologieimAltenTestament(NeukirchenＧVluyn:NeukirchenerVerlag,１９６９);seealso,

EckartOtto, Das Deuteronomium: Politische Theologieund Rechtsreform in Judaund Assyrien
(Berlin:DeGruyter,１９９９)．

BernardM．LevinsonandJeffreyStackert, “BetweentheCovenantCodeandEsarhaddon􀆳s
SuccessionTreaty:Deuteronomy１３andtheCompositionofDeuteronomy,”JAJ (２０１２):１２３Ｇ１４０．

JeanＧLouisSka,IntroductiontoReadingthePentateuch,trans．Sr．PascaleDominique(Winona
Lake:Eisenbrauns,２００６),２１７Ｇ２２９．
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graduallyplacedintheexilicandpostexilicperiods．
Giventheaboveconsiderations,itisobviousthatthetraditionofMount

Sinaimayhavebeenancientandindependent．Itwasprobablyoriginally
formedastraditioninwhichYHWHappearedastheGodoftheIsraelites,but
withoutthetraditionsoftheestablishmentofthecovenant,thelawgiving,or
thewanderingsinthewilderness．Itisonlyafteralonghistoricaldevelopment
ofthetraditionthatMountSinaihasbecomeamountainofdivinerevelation．

B．From MountZiontoMountSinai
ThereinterpretationoftheSinaitradition mustbeassociatedwithan

understandingofthehistoricaldevelopmentoftheZiontheology．Whilethe
survivalofJerusalemandthetempleinfluencedtheformationoftheZion
theology,thedestructionofJerusalemandthefallofthetemplecausedbythe
NeoＧBabylonianEmpirechallengedthetraditionalnotionofMountZionand
urgedatransformation ofitsreligiousattributions．As discussed, the
traditionalunderstandingofMountZionemphasizesthatMountZionassures
thestabilityandindestructibilityofthecityofJerusalem．However,thefallof
JerusalemandtheJerusalemtemple,ledbyNebuchadnezzarinthe６thcentury
BCE, makesthetransformationofthetraditionalZiontheologynecessary．①

ThealternativetothepreexilicnotionofZionasthedivineresidential
placeandprotectorateofJerusalemispresentedinIsa．４０Ｇ６６, whichis
traditionallydividedintoIsa．４０Ｇ５５andIsa．５６Ｇ６６astwoindependentunits．②

ThereareincreasingdebatesaboutthespecificrelationshipbetweenIsa．４０Ｇ５５
and５６Ｇ６６onthecompositionallevel; however, Isa．４０Ｇ５５canstillbe
consideredtobefromtheexilicperiodwhileIsa．５６Ｇ６６canbedatedtothe
Hellenisticperiod, onthe basisofthe differenthistoricalbackgrounds

①

②

KonradSchmid, “TheCanonandtheCult: TheEmergenceofBookReligioninAncientIsrael
andtheGradualSublimationoftheTempleCult,”JBL１３１(２０１２):２８９Ｇ３０５．

AndreaSpans,DieStadtfrauZionimZentrumderWelt:ExegeseundTheologievonJes６０Ｇ６２
(Göttingen: V & R Unipress, ２０１５); AnttiLaato, “UnderstandingZionTheologyintheBookof
Isaiah,”inStudiesinIsaiah: History, TheologyandReception, eds．Tommy Wasserman, Greger
Andersson,andDavidWillgren(London:BloomsburyT&TClark,２０１７),２２Ｇ４６．
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andreligiousthoughtstheydemonstrate．①Thetransformationofthepreexilic
notionofZioncanbefoundinIsa．４０,inwhichexileisanimportanttopic．
Zion,inIsa．４０,isequatedwiththecityofJerusalem,andispresentedasa
differentconceptfromthatinthepreexilicperiod:itisapparentlynolonger
impregnablebuthasbeenabandonedbyYHWH (Isa．４０:１Ｇ１１)．Thisnotionof
theweakandabandonedZionshouldbeunderstoodinthecontextofthelossof
Jerusalemandthetempleinthe６thcenturyBCE．Still,theZionofIsa．４０is
understoodasanimportantspacefortheIsraelites．Thereisastrong
expectationofthereturntoZion,whichmaybeperceivedascorrespondingto
thethemeoftheIsraeliteexodus, strengtheningtherelationshipbetween
MountZionandYHWHinahopefulvoice．
InadditiontotheIsaiahtradition, Jer．６reappropriatesthepreexilic

notionofMountZionwiththeBabylonianexileasitsnarrativebackground．In
Jer．６,similarlytoIsa．４０,theconnotationofZionisextendedtoincludethe
wholecityofJerusalem．Zionisnolongerconstructedasaplaceofdivine
residenceandmanifestation,buthasratherbecometurbulentandvulnerable．
ThisperceptionbecomesclearerwhenJer．６iscomparedwithPs．４８, which
presentsthetypicalpreexilicnotionofZion．Therearesignificantadaptations
andrepatriationsofPs．４８􀆳snotionofZionbyJer．６intheexiliccontext．②In
thehistoricalcontextofthelossofJerusalemandthefallofthetemple,the
connotationofMountZionisextendedbeyondthemountainitselftothewhole
cityofJerusalem．Bycontrast, MountZionisnolongeraplaceforprotecting
Jerusalemintheexlicperiod,whichhasbecometurbulentandvulnerable．

ItisprobablyinthishistoricalcontextofthedevelopmentofZion
theologythatahistoricaltransformationemergedfromthetraditionofMount
ZiontothatofMountSinaionboththesymbolicandculturallevels．The
transformationofthetraditionofMountZiontothatofSinaiisprominently
presentedintheSinaipericopefromExod．１９throughNum．１０．MountSinaiis

①

②

UweBecker, “Das Jesajabuch als Jesajas Buch: Zu neuesten Entwicklungen in der
Prophetenforschung,”TRev１０４ (２００８): ３Ｇ１４; HugoG．M．Williamson, TheBookCalledIsaiah:

DeuteroＧIsaiah􀆳sRoleinCompositionandRedaction (Oxford:Clarendon,１９９４)．
KonradSchmid, “TheCanonandtheCult: TheEmergenceofBookReligioninAncientIsrael

andtheGradualSublimationoftheTempleCult,”３０２Ｇ３０３．
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especiallyassociatedwiththeconceptofthecovenantestablishedbetweenYHWH
andtheIsraelites．ThisispresentedinExod．１９Ｇ２４and３２Ｇ３４．IntheSinaipericope,

theconceptofthecovenantnolongertakesJerusalemandthetempleasthebasisfor
itsdevelopment．TheplacewherethecovenantisestablishedbetweenYHWHand
theIsraelitesis,rather,transformedfromJerusalemtoremoteMountSinai,which
isalsodifficulttobelocatedprecisely．①

ThetransformationfromZiontoSinaicanalsobefoundinthePriestly
texts,whiletheconceptofSinaiinthePriestlytextsessentiallyreferstothe
wildernessratherthanthemountain．②InthePriestlytextsoriginatingfrom
theexilicandthepostexilicperiods,thecenteroftheworshipcultisnolonger
linkedwiththeJerusalem temple, butisdramaticallytransferredtothe
wildernessofSinai, whereitisrenderedasthespacefortheIsraelite
wanderings．Furthermore, accordingtothePriestlytexts, thetabernacle
constructedinthewildernessofSinaiwasunderstoodtobetheplacewhere
YHWHcouldappear．③TheresidentialplaceofYHWHisalsounderstoodasa
dwellingamongtheIsraelites．

AnalternativetothepreexilicnotionofZionastheresidentialplaceof
YHWHprotectingJerusalemandthetemplethusaccompaniestheriseofthe
theologicalappropriationoftheSinaitradition．Inthissense, itisnota
developmentfromthetraditionofSinaitoatraditionofZion;rather,itisa
transformationfromthetraditionofZiontothatofSinai．Itisultimatelyfrom
MountSinaithatthecovenantisestablished between YHWH andthe
Israelites．MountSinaiacquiresthenatureofholinesswhencombinedwiththe
traditionofthecovenant．TheriseoftheSinaitraditioninitspresentformin
theTorahthuscorresponds withthealternativetothetraditionalZion
theology,whichhastobeintellectuallyreappropriatedbecauseofthefallof
Jerusalemandthelossofthetemple．

①

②

③

KonradSchmid, The Old Testament: A Literary History, trans．Linda M．Maloney
(Minneapolis:FortressPress,２０１１),１４０Ｇ１４１．

KonradSchmid, “DerSinaiunddiePriesterschrift,”１１４Ｇ１２７．
MarkGeorge,Israel􀆳sTabernacleasSocialSpace (Atlanta:SocietyofBiblicalLiterature,２００９)．
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Ⅳ．TheSeparationandIntegrationofSinai,Zion,
andtheJerusalemTemple

　　Whetherinthepreexilicorthepostexilicperiod,theinteractionsbetween
traditionsofMountZionandMountSinaiareconnecteddirectlywiththefall
andriseoftheJerusalemtemple．①ThetraditionsofMountZionandMount
SinaiwereadaptedorreinterpretedaroundtheJerusalemtemple􀆳shistorical
experiences．Specifically,thetransformationfromZiontoSinaiintheexilic
andpostexilicperiodsisprimarilybasedonthereorientationoftheconceptof
theJerusalemtemple．ThistransformationisprimarilyindicatedinthePriestly
textsandtheDeuteronomistictexts．

AlthoughtheoriginationoftheDeuteronomistictextscanbedatedtothe
lateJudeanperiod,thesystematicformationoftheDeuteronomistictextsasa
wholeisdatedtotheexilicandpostexilicperiods．② TheDeuteronomistic
traditiongivesitsownparticularinterpretationofthefallofJerusalemandthe
lossofthetemple．TheDeuteronomisticideathatoriginatedinthepreexilic
periodprimarilyconcernsthecentralizationofthecultandthepurificationof
theworship．TheDeuteronomistictextsintheexilicperiod,however,haveto
interpretthecontemporaneoussituationofthefalloftheJerusalemtemple．On
onehand, thenotionofthecovenantestablishedintheDeuteronomistic
traditionisbasedontheconditionalpropositionsthattheIsraelitesshouldobey
theinstructionsofYHWH．Ontheotherhand,theplacewherethecovenantis
definitelyestablishedisMountSinai,whichisrenderedbytheDeuteronomistic

①

②

MartinMetzger, “Zion: GottesBerg, GottesWohnung, GottesStadt,”４１Ｇ６３; MichaelTilly,

JerusalemＧNabelderWelt: ÜberlieferungundFunktionenvonHeiligtumstraditionenimantikenJudentum
(Stuttgart:Kohlhammer,２００２); HermanSpiekermann, “StadtgottundGottesstadt:BeobachtungenimAlten
OrientundimAltenTestament,”１Ｇ３１．

ThomasRömer, TheSoＧCalled Deuteronomistic History: A Sociological Historicaland
LiteraryIntroduction (London:T&TClark,２００５); ThomasRömer, “FromDeuteronomisticHistory
toNebiimandTorah,”inMakingtheBiblicalText:TextualStudiesintheHebrewandGreekBible,ed．
InnocentHimbaza(Fribourg/Göttingen: AcademicPress/ Vandenhoeck&Ruprecht,２０１５),１Ｇ１８．
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traditionasthe Horeb (e．g．, Horeb; Deut．５Ｇ１１)．① Theconceptofthe
covenantinthe Sinaipericope wasinitiallyinfluenced bythe preexilic
Deuteronomisticunderstandingofthecovenant, whichwasthenappropriated
intothepostexilicperiod．AccordingtothebasicDeuteronomisticideas,the
totalobedienceoftheIsraelitestotheinstructionsofYHWHistheassurance
ofthewellnessoftheIsraelites．ThebasicDeuteronomisticideasarestill
concernedwiththereestablishmentoftheDavidickingdom．TheSinaievents
intheDeuteronomisticideasthusbecamethefundamentalbasisforthe
developmentofancientIsraelwiththeexpectationoftherestorationof
Jerusalem．

AswiththeDeuteronomistictexts,thePriestlytextsalsodemonstrate
historicalreflectionsaboutthefallofJerusalemandthetemple．However,the
PriestlytextspresentdifferentreactionsfromtheDeuteronomistictradition．
Particularly,thePriestlytextsindicateanalternativeviewofthenotionofthe
covenantestablishedbetweenYHWHandtheIsraelites．Bycontrastwiththe
DeuteronomistictraditionassociatingthecovenantwiththelawatSinai,the
PriestlyversionoftheSinaipericopedoesnotemphasizethecovenantinthe
wildernessofSinai．②Further,thePriestlytextshighlighttheunconditional
covenantfortheIsraelitesasawhole,andthereisanabsenceoftheIsraelites􀆳
obediencetothelawastheassuranceoftheirrelationshipwithYHWH．The
Priestlytexts􀆳viewofthecovenantisprimarilyindicatedbythenarrativeof
thecovenantestablishedbyYHWHtoNoah (Gen．９)andAbraham (Gen．
１７)．③Furthermore,whilethePriestlytextswereprobablyinfluencedbythenotion
oftheculticcentralizationadvancedbytheDeuteronomisticideas,thetabernacleis
constructedastheimportantculticspaceaccordingtothePriestlytexts．

Therefore,thePriestlytextsandtheDeuteronomistictextsshowdifferent
understandingsandreactionstothefallofJerusalem andthelossofthe

①

②

③

TheDeuteronomistictraditionprobablyrenderedMountSinaiasHorebbecauseoftheparticular
relationshipwithEdom,fromwhichtheancientSinaitraditionlikelyoriginated．SeeLotharPerlitt, “Sinai
und Horeb,” in Beiträge zur alttestamentlichen Theologie: Festschrift für Walter Zimmerli
(Göttingen: Vandenhoeck,１９７７),３０２Ｇ３２２．

KonradSchmid, “DerSinaiunddiePriesterschrift,”１１４Ｇ１２７．
FortheestablishmentofthecovenantinthePriestlytexts,seeKonradSchmid, A Historical

TheologyoftheHebrewBible,１５２Ｇ１５４．
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temple．BoththePriestlyandtheDeuteronomistictextsdemonstratethe
historicaltransformationfromZiontoSinai,althoughthePriestlytextsrender
Sinaimainlyasthewildernessratherthanthemountain．ThePriestlyandthe
Deuteronomistic texts, however, give different interpretations of the
relationships among Zion, Sinai, and the Jerusalem temple． The
Deuteronomistic tradition emphasizes that the definite covenant was
establishedatSinai．ForthePriestlytexts,however,therelationshipbetween
YHWH andtheIsraelites hasalready been assured bythecovenants
establishedwithNoahandAbraham．Moreover, whiletheDeuteronomistic
traditionstillconsidersJerusalemthecenterfortherestorationoftheDavidic
dynasty,thePriestlytextspresentthetabernacleconstructedinthewilderness
ofSinaiwasfortheappearanceofYHWH．Thealterationofthepreexilic
theologyoftheJerusalemtemplethussignificantlyinfluencedthehistorical
encountersbetweenthetraditionsofZionandSinai．

Ⅴ．Conclusions

Thediscussionsaboveshowahistoricaltransformationfromthetraditions
ofMountZiontothoseofMountSinaiintheexilicandpostexilicperiods．
MountZion,inthepreexilicperiod, wasconceivedofasadivineresidential
placefromwhichYHWHprotectedthecityofJerusalem．Theformationofthe
ZiontheologywasmotivatedbyJerusalem􀆳ssurvivaloftheNeoＧAssyrian
invasioninthelate８thcenturyBCE．AfterthefallofJerusalemandthelossof
thetempleintheearlyyearsofthe６thcenturyBCE,thetraditionalZion
theologyunderwentafundamentalalteration．Thehistoricalencounterbetween
thetraditionsofMountZionandMountSinaihasstartedduringtheexilic
period．WhiletheSinaitraditionisoriginallyanindependentancientIsraelite
tradition,itisinthecontextofthetransformationfromthetraditionsofZion
tothoseofSinaithatMountSinaihasstartedtobecomeanimportantplacefor
theformationoftherelationshipbetweenYHWHandtheIsraelites．

Inthehistoricaltransformationfrom MountZionto MountSinai,the
PriestlytextsandtheDeuteronomistictextsshowadifferentunderstandingof
therelationshipbetweenSinaiandZion．WhiletheDeuteronomistictradition
perceivestheconditionalcovenantestablishedatMountSinaiasimportantto
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theIsraelites,withtheexpectationoftherestorationoftheDavidicdynasty,

thePriestlytextsconstructSinaiasthewildernessinwhichYHWHlives
amongtheIsraelitesandthecovenantwasunderstoodtohavealreadybeen
establishedbeforetheSinaipericope．Onthewhole,fromahistoricalview,it
couldbearguedthatthereisatransformationfromthetraditionsofMount
Zionto MountSinaiwiththereinterpretationsoftherelationshipbetween
YHWHandIsraelitesinthelateBabylonianexilicandearlyPersianperiods．


